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‘na post-September 11 cultural climate, misconceptions of the I 
faith run rampant and are perpetuated through the media, parents, 
and even community leaders. “Why are Muslims associated with 
terrorism?” has become one of the most common questions my high school stu- 
dents ask. Since today’s high school students had only just entered school when 
the World Trade Center attacks took place in 2001, we cannot blame them for 
their misconceptions—especially given that in 2010 plans to build a mosque and 
Islamic center two blocks from ground zero sparked such intense anti-Muslim 
sentiments that the international human rights lawyer Arsalan Iftikhar, writing 
for CNN online, wrote about “a new wave of Islamaphobia.” Without doubt, 
teaching about Islam can be a difficult task, but it must be done if we are to cre 
ate a twenty-first-century culture of tolerance and understanding. 

More than ever, we are facing a precarious task as educators. Our global 
‘economy has created new forms of instant communication and the opportunity 
to experience other cultures through interactive media. Our teaching model 
is no longer limited to text, and it is evolving as we gain access to a myriad of 
educational resources available through the Internet. Likewise, our students 
have mastered these new technologies and are often at the mercy of the con 
stant stream of information. Students are sophisticated consumers of technol- 
ogy and no longer develop their beliefs through the influence of their parents 
and community. 

‘Teaching Islam must be approached through several angles. First, it is 
imperative to teach it through a historical lens and avoid cultural bias. You will 
find that This Is Islam: From Muhammad and the Community of Believers to Islam 
in the Global Community offers a thorough and well-written account of the history 
of Islam, Encourage your students to make connections between Muharnmad and 
other religious prophets while considering the difficulties such a revolutionary 
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would face within theie community and beyond. Primary-source sidebars, in- 
cluding excerpts from the Qur'an, allow students to answer their own questions 
through research and analysis. Of simnilar interest is the compelling history of 
hadith and the process by which this accepted canon of Muhammad's sayings 
and teachings was developed. Students in world religions courses might benefit 
from a comparison of hadith and the process by which different books were re- 
jected or assimilated into the Christian New Testament. Both demonstrate the 
‘extent to which religious leaders shape the course of a religion into its modern 
counterpart. The Pillars of Faith and the Pillars of Practice form the foundation 
through which non-Muslims can truly understand the reason behind Islamic 
beliefs and practices. Misconceptions are often fueled by ignorance; therefore, 
students should be encouraged to develop and use their foundational knowledge 
of Islamic history to approach the religion's modern beliefs and practi 

‘As teachers of Islam, we cannot deny the impact of the faith on our stu: 
dents and their perceptions of Islamic culture. As one of the fastest-growing 
religions in the United States, Islam cannot be stereotyped as a solely Middle 
Eastern religion; rather, it is a religion with worldwide cultural and educational 
significance. 

When teaching Islam, we must not avoid discussing stereotypes or 
misconceptions, but rather embrace the opportunity for open dialogue. It might 
be usefil at the beginning of an Islam unit to ask your students to write dawn 
any questions they might have about the faith. This provides a secure way for 
students to ask questions that they would not normally ask in front of a clues, 
“This also gives you, as the educator, the ability to shape your curriculum to fit 
the needs of your students, Two topics that most interest students, jihad and 
‘women's legal rights, are well addressed within this book. The seetion on jihad, 
in particular, will prepare you for the inevitable questions about the connection 
of terrorism to Islam. Throughout the book there are informational sidebars, 
questions for debate, and provocative “thought experiments,” all of which you 
‘can use to enrich discussion and critical thinking within your classroom. “Top- 
ics for Further Study” refer to related articles in the Berksbire Encyclopedia of 
World History, 2nd Edition (2010). Once your class's study of Islam is complete, 
you might ask your students to examine their previous notions about Islam and 
discuss ways in which they can avoid cultural and religious stereotypes. Finally, 
the resources in the back of the book provide further readings and websites to 
explore as you develop your curriculum. 
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When I first began teaching Islam, I struggled to find an unbiased text that 
‘comprehensively covered both Islasfic history and the belief system. This s Islam 
bridges the gap herween a textbook account and a modem religions handbook 
by approaching the topic in a scholarly, yet approachable manner. Whether you 
area first-year teacheror a veteran, I am confident that this book will bean asset 
to your students’ study of the fascinating and complex religion Islam. 


Katherine L. Saffle 
Heritage Hall Upper School 
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slam is a religion of approximately one and a half billion people 
Gabout a quarter of the world’s population). The people who profess 
the religion of Islam are called "Muslims" (sometimes written as 
*Moslems") and are found on all continents, with the largest concentrations 
in Asia and Africa, and to a lesser degree in Europe. Smaller populations are 
found in North and South America, where substantial numbers of Muslims 
were brought as slaves; later, the number of Muslims in the Americas increaved 
through conversion and immigration. 

“Islam” is an Arabic word meaning “submission.” This term refers to the 
surrender of the believing Muslim to the will of God, who is seen by Muslims 
as all powerful and all knowing, Most Muslims believe that there is one God, 
who is the creator and ultimate force in the universe. All things that exist do 
so according to a plan designed by God and follow his laws, which conform to 
the laws of nature, The only things that are capable of disobeying thexe laws are 
human beings, and even they do so by God's own design. They are given the 
fice will either to disobey or surrender voluntarily (ie., to enter a state of Islam) 
to God's plan, thereby attaining salvation. 


Birth of Islam 

Islam's historical origins lie in the life of a man named Muhammad, who was 
born in Mecea (in modern-day Saudi Arabia) in either $70 or 572 cx and who 
died in the nearby city of Medina in 632. Islam's historical birth as a religion 
occurred in the early part of the seventh century ce in Mecca. Many devout Mus- 
Jims would argue that, in actual fact, Islam has always existed since the religion 
represents God's laws for the operation of his universe, and that the historical 
Islam that started on the Arabian Peninsula is only the final, definitive form of 
Islam laid out for human understanding. This viewpoint illustrates the Muslim 
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ether nay He gerpiecebt cb 
family, politics, world events, and religion—have shaped your 
He dha nies, ieoogi matings Base ana 
Islam, will help you and others rethink commonly held views of Islam? 


belief in the eternal nature and validity of the religion and is not intended to 
contradict the historical origins of the religion. 


Arabia in the Seventh Century ce 

In Muhammad's time, Arabia was materially and culturally poor compared with 
the large and wealthy empires that surrounded it, To the north were the Byzantine 
Empire in Eurasia and the Sasanid dynasty in Persia, and to the south was the 
wealthy and vibrant Abyssinia (modern-day Ethiopia). Arabia itself was divided 
geographically between the main Arabian plateau and a region eatled South Ara~ 
bia (present-day Yemen), which had once been the seat of a thriving agricultural 
society but had fallen on poores times. The Arabian plateau, where Muhammad 
‘was from, was an arid place, and the majority of people lived as pastoral nomads, 
accompanying their herds of camels, sheep, and goats from one place to another 
in search of good pasture. Arabia's few cities were located on oases that provided 
the only reliable source of water for agriculture, Some, such as Mecca, were centers 
of trade for the people of Arabia and those from surrounding lands. 


Modern Islam 
Islam continues to be the majority religion in countries as diverse as Morocco 
in the west and Indonesia in the east, and from Senegal in the south to Bosnia 
in the north. Each country has regional 
expressions of Islamic practice that dif- opis for Surther Study 
fer in some particulars, the most apparent Islamic World 

being the way people dress and their cus- Modernity 

toms surrounding such life events as birth Religioa~Overview 

and marriage. Thus, Bosnian Muslims live 
their lives in ways that have more in com- 


Camels 
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Quick facts: Yhuslims in America 


» 2006, the Council on * 86 percent say they celebrate the 

‘American-Islamic Relations » Fourth of July, and 64 percent say 
surveyed voter-age Americaggi they fy the U.S, fag. 
Muslims on theit beliefs and praca, 8% percent said Muslims 


tices. The survey uncoverddexe a BROWd strongly emphasize 
\ values with Christians and 


following: XK 


* 62 percent of Muslims in the (0,77 percent said Muslims worship 
United States have at least a the same God that Christians 


bachelor’s degree, and Jews do. 
= er 


4 Tus Is Istam 


mon with their Christian neighbors than with the Muslims of Uzbekistan or 
Pakistan, and the Muslims of Indonesia have incorporated many elements of 
Hindu mythology into their religious lives. 

In other places, local customs distinguish Muslims from their non-Muslim 
neighbors. For example, Indian Muslims eat particular foods and do not use 
certain colors and flowers in theit weddings in order to maintain their differ~ 
ences from the Hindu majority 

In spite of their differences from one part of the world to another, however, 
Muslims retain a remarkable similarity in their rituals, a fact that is reinforced 
by the almost universal use of Arabic as the language of prayer and liturgy. 
Furthermore, even though Muslims’ sense of nationalism and patriotism it ax 
highly developed as anyone else's, many of them retain the sense that they all 
belong to one community, called the wmmab. For this reason, Muslim citizens 
of a particular community or country will greet fellow Muslims from distant, 
unrelated societies with a warmth and sense of kinship that is rare in most other 
religious communities 


Where Do Yost Wuslims _ Live? 
Are All ustims Arabs? 


uslims can be found in vie- 
tually all countries, with 


most Muslims living outside the 


Middle East. While statistics vary, 
the world’s largest Muslim popula- 
tion is found in Indonesia, followed 
by the Indian subcontinent, Only 
about 20 percent of Muslims are of 
Arab descent. Significant Muslim 


populations can be found in Central 
‘Asia, eastern Europe, and northern 
Africa.The Muslin population in 
the West has also increased sig- 
nificantly since the late twentieth 
century due to relaxed strictures 
on immigration and conversion (in 
particular, the rapid spread of Islam 
among African Americans). 


Arabs and Arabia 
before Jslam 


he Arabs of Muhammad's time lived in tribes that were large social 

groups held together by a shared ancestry. Tribes were composed of 

a number of clans made up of several extended families. A family 
elder would be recognized as the leader of the clan, and the clan leaders together 
constituted the ruling council of a tribe. Tribal councils tried to operate through 
negotiation and consensus building, although powerful clans no doubt had much 
‘greater influence over tribal affair than did weaker ones, ‘The majority of tribes in 
Arabia were both patriarchal and patrilineal, meaning that not anly did political 
and economic power reside primarily with men, but that children were regarded 
as the descendants of their father, but not of their mother. There appear to have 
teen some tribes in which lineage was passed down through the mother, and 
even in very patriarchal tribes it was not uncommon for women to hold property. 
A good example is Muhammad's frst wife, Khadijah, who was a wealthy widow 
before her marriage to Muhammad and was actively engaged in trade. 


Socioeconomic Structure before Islam 

Arabia had no central government of state, but existed in balance between 
tribes and the mercantile and agrarian cities. These cities had a close, sym- 
biotic relationship with the nomads, who sometimes belonged to the sume 
tribes that the town dwellers did, or else to allied tribes that came to the city 
to buy goods and attend religious and seasonal festivals. In return for access 
to the cities’ markets and for employment on the trade caravans, the nomadic 
tribes acted as guides, provided camels, and agreed not to attack the cities 
or caravans on their way to or from them. Mercantile cities were heavily 
dependent upon the east-west trade between the Indian Ocean and the 
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Mediterranean Sea, and on the 
north-south trade between Africa 
and the Byzantine Empire (c. fourth— 
fifteenth centuries ce) and Sasanid 
dynasty (224/228-651 ce). Arabia 
“This pre-Islamic coin depicts the is located at the crossroads of many 
Abyssinian king Aphidas on one side and of the trade routes of that time, and 
the last Jewish king of Yemen, Yasuf goods were brought by ship to Ara- 
Dhd Nuwasn, on the other. Sewn OS- ian ports, where they were loaded 
Margoliouth, (1905) Metwmnwantite Reef rey carmel caravans to be transported 
to, Loe GP, Ptnani ene onto obe transports 
across the desert to distant markets. 


Arabian Religion before Islam 
Very little is known about the religious situation in Arabia at the time of Mu- 
hasnmad’s birth. The surrounding empires had large Christian populations, 
Abyssinia and the Byzantine Empire both being Christian kingdoms, Sasanid 
Persia was officially Zoroastrian (a religion that sees a balance between the forces 
of good and evil, as distinct from Islam, Christianity, and Judaism, which are 
primarily organized around the recognition of one god who is viewed as entirely 
good). Even so, Persia had a large Christian population. In addition, all the em~ 
pires had substantial Jewish populations. 

‘There were some Christians within Arabia, but their numbers appear to have 
been quite small and, for the most part, they were individual believers, not entire 
clans or tribes who regarded themselves as Christian. No church was based within 
Arabia. The number of Arabian Jews appears to have been much larger; there were 
entirely Jewish tribes, some of which seem to have moved to Arabia from Palestine 
following the destruction of the temple at Jerusalem at the hands of the Romans at 
the end of the first century cr. It also seems probable that there were an even larger 
number of people who, though not formally Jews, identified themselves as Israel 
ites and were familiar with the stories ofthe © ——__ 
Hebrew prophets, Topics for Further Seudy 

‘The majority of Arabs did not belong Bands, Tribes, Chiefdoms, and 
to any formal religion but believed ina States 
combination of supernatural forces, some Byzantine Empire 
of which they identified as spirits and oth- Caravan 
ets as gods. The spirits were believed to in~ 
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habit natural objects, such as rocks and 
tees, and to have influence over hu= 
man lives. The gods were often identi- 
fied with natural phenomena such as 
the wun, moon, and rain. Ofthe many 
pre-Islamic gods, the moon god, also 
the guide of travelers, was viewed 
by many Arabs as the ancestor and 
leader of the others, just as Zeus was 
viewed by the ancient Grecks as the 
ancestor and chief of their gods. This 
did not mean that this god, named 
Allah (literally meaning, “the God"), 
was the one most often worshipped; 
many other deities, most notably 
the goddesses al-Lat, al“Uzza, and 
Manat, were at the center of popular 
religious cults. 


A pre-Ialamic inscription written in the 
‘Sahaean alphabet addresses the moon 
‘god Almaqah (c. seventh century nc). 
Callection of the Lowere Sluseum, Paris. France. 


‘The pre-Islamic Arabs did not 
have a detailed moral and ethical code 
of the kind that was developed in Is- 


lamic, Christian, and Jewish theology, 
nor did they commonly believe in life 
after death, Instead, they were governed by rules of honor, courage, and hospital 
ity. In the absence of a belief in the afterlife, the only way to attain immortality 
was in the memory of their tribe. People attempted to live heroic lives through 
extravagant acts of valor and generosity that tribal poets then rendered into verse 
Poetry served as the primary form of literature in pre-Islamic Arabia, and poets 
were revered not only as artists but as tribal historians, because they recorded the 
stories of the ancestors. These Arabs were awed by the power of poetry and poets, 
and they viewed poets as supernaturally possessed people to be both respected and 
feared. A major event at most festivals of that time was a competition between 
poets of various tribes who would sing odes to the virtues and strengths of their 
own tribes and ancestors at the cost of their competitors. As such, these competi- 
tions served a role similar to that of athletic competition in modern times, 

In addition to poets, two other figures carried great respect in pre-Islamic 
Arab society. The first was the soothsayer, who would foretell the future and 
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complex nature of tribst 
and clan interactions based 
1] on “honor, courage, and hospitality” 
formed the backbone of pre-Islamic 
Arabian society. One such tradition, 
the guczu raid, functioned as a way 
to redistribute wealth among differ- 
ent tribes and clans. An iaportant 
part of this raiding tradition was its 
emphasis on not killing members of 
the other tribe—taking booty was 
acceptable, but a death could poten= 
tially result in a blood feud and war. 
‘This tradition of raiding those more 
fortunate and then distributing the 
booty among one’s own tribe has 


Feibat Clan Jnteractions 


been identified as a possible religious 
justification for the modern Somali 
pirates’ actions in the Indian Ocean, 
“These modern raidery are equally fo~ 
cused on booty (in the form of ran- 
soms) and trying not to kill their 
hditages. They see themselves ax 
heroes; though the money usually 
does not make it back to their clans. 
‘Suppose this theory is correct, and 
the pirates see themselves as carry 
ing on a time-honored and cultur~ 
ally acceptable method of raiding. 
How might their view make it more 
difficult for other societies to fight 
them? 


atternpt to solve problems as diverse as those of infertility and finding Jost ani- 
“The other was the judge, whose job it was to intercede in conflicts within 


mals, 


{tribe and, more importantly, between tribes, as a way of avoiding violence. All 


these offices are significant to the study of Islam, because during Muhammad's 
prophetic career, he displayed qualities of all three such that his critics often 
labeled hit as a poet of soothsayer in order to dismiss his religious claims. 


Wuhammoad and the 
Emergence of /slam 


uhammad was born into the seventh-cs 

environment. His family belonged to the clan of Hashim in 

the tribe of Quraysh, meaning “little shark.” The Quraysh 
was an important merchant tribe with great influence in Mecea and the sur- 
rounding area. The Hashim clan, though not the most powerful in the tribe, 
was considered respectable, Mecca was home to a major shrine, called the Ka'ba, 
which was one of the few religious sites revered by people from all over Arabia. 
‘The Hashim clan was the custodian of this shrine. This suggests that the Hashim 
hhad a high degree of religious status within the tribe, 

Muhammad's father, Abdallah, died shortly before Muhammad was born, 
and his paternal grandfather, ‘Abd al-Muttalib, assumed his guardianship. When 
he was born, his mother, Amina, named him Ahmad, while his grandfather 
named him Muhammad. The latter name became more common although he 
is sometimes referred to as Abroad even to this day. 


Muhammad's Early Life 

Little is known about Muhammad's childhood since, like other major religious 
figures, his life was not considered worthy of study and recording until after he 
became a famous prophet, The few things that we can consider to be factually 
true about his childhood have been embellished by pious biographers who i 
serted real or imagined events into his childhood in order to show that Muham- 
mad was marked for greatness from the time of his birth. We can be reasonably 
sure that, in the custom among the Meceans of his day, as a very young child Mu 
hammad was sent to the desert to live with a nomadic tribe. This custom probably 
derived fram the desire to get children out of the unhygienic environment of the 
city, as well as from the belief that the namads led a culturally “purer” (or more 
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Quick Sacts: The Story of the Laba 


Ka'ba is a cubelike strue~ of veneration, which many belie 
D ture located in the 
Masjid al-Haram, also 


the Ka’ba with his son 
4 lasting monument to Allah. It ts Mohammed is thought to ave 
contains the Black Stone, an object done. 


authentic) Arab life. Muhammad was given over to a foster family with whom 
he lived as a shepherd and for whom he retained a great dea! of affection in later 
fe, particularly for his foster mother, Halima. According to one popular legend, 
while Muhammad was herding sheep one day, he was visited by two angels, who 
nid him down and opened his chest. They then took out his heart and washed 
it in a golden basin filled with snow before replacing it and closing him wp, The 
full implications of this story are not clear, although it probably symbolizes the 
removal of all existing sin from his body. There is no doubt that Muslims see in 
this story evidence of Muhammad's destiny to be a great prophet. 

This visitation caused Muhammad's foster family to fear for his safety, and 
they decided to return him to his mother before something bad happened to 
him, Shortly after his return to Mecca, both Muhammad's mother and grand- 
father died, and his paternal uncle, Abu Talib, assumed his guardianship. Abu 
Talib was a merchant who frequently traveled throughout Arabia. Muhammad 
accompanied his uncle on these journeys, probably including one journey to 
Syria. In the process, he learned the merchant's trade and encountered a wide 
variety of people, especially Christians of different sects 


Muhammad's Marriage to Khadijah 
Upon reaching adulthood, Muhammad became a merchant and quickly gained 
4 reputation for honesty and trustworthiness. A wealthy widow named Khadijah 
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employed him as her business representative and subsequently extended a mar 
riage proposal to Muhammad thar he accepted. At the time of their marriage, 
Muhammad was twenty-five years old and Khadijah was forty. In later life, 
Muhammad spoke fondly of the years he had spent with Khad! 
mother of the only children Muhammad had who survived past ir 


Ih, who was the 


ney 

Muharnmad’s life with Khadijah appears to have been quiet and com 
fortable, although during this time he developed the habit of retiring to a 
cave outside Mecea to meditate in private. On one such occasion, according 
to the narrative record, or hadith, he fell asleep, only to be awakened by an 
by ask- 


ing what he should recite, at which the angel only repeated his initial com- 


angelic being who commanded to him, “Recite!” Muhammad repli 


mand, After the third time, the angel commanded, “Recite! In the name of 
your Lord Who created. Created man from a clot! Recitel And your Lord 
is Most Bountifal—He taught by the pen. Taught man that which he knew 
not!” (These commands became the first five lines of the Qur'an.) This event 
occurred when Muhammad was forty years old and marks the first revelation 


he received; for the remainder of his life he continued to receive revelations, 
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sometimes through the efforts of that angelic being whom he was to identify 
as Gabriel, others directly from God. 

Muhammad's initial reaction to his first encounter with Gabriel was to run 
home to seek comfort from Khadijah. Over time, she persuaded him to listen to 
the angel, and Muhammad was convinced that he had been chosen as a prophet 
‘of God to bring a divine message to humankind. The major parts of this message 
were the existence of a unique, all-powerful God, « warning of an impending 
doomsday and judgment, and an encouragement to live a virtuous life. 


Great Emigration: The Hijra 

‘At first Muhammad's preaching was met with tolerance and curiosity, but ax 
he started to gain converts, the leaders of Mecea began to view him as a threat 
and to persecute his followers. The majority of Muhammad's early followers are 
believed to have been women, slaves, and the very poor, all of whom were at 
the mercy of their powerful oppressors. When it became clear to Muhammad 
that it would be impossible for his followers and him to live in Mecea in peace, 
he began to search for a new place to live, It so happened that a nearby town, 
Yathrib (modern-day Medina), was politically divided between two powerful 
tribes, and they were looking for an impartial judge to arbitrate between them. 
Muhammad's reputation as an honest man reached that city, and the elders of 
Yathrib invited him to move there and serve as their judge. Mahammad agreed. 
todoso only ifcertein coodiriona were fulfilled: (1) chat hie family and followexs 


Experiment 

ine that the year is 615 cx and you live in a bustling trade city in Saudi 
that is home to a diverse population of Greeks, Jews, Egyptians, 
Frcans, and Arabs. Your society mostly worships multiple gods at a local 
temple that contains a black stone. One day while at the market, you hear 
man proclaiming that he is the messenger of God and that there Is 
‘only one God. Many people think he is a sorcerer and that his divine vi~ 
sions are hallucinations, Others see him as a threat because his message of 
social justice would upset the hierarchical structure of your society. What 
measures could you and others take to decide whether he speaks the truth? 

‘What would it ultimately take for people to believe his message? 
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could move with him; (2) that they would be supported until they could find a 
means of livelihood for themselves; and (3) that they would be considered full 
citizens of the city in such a way that, if the Meccans and their allies chose to 
attack the Muslims, then all the citizens of Yathrib would fight on the side of 
Muhammad's followers, called the “Muslims.” 

‘The delegation fro.a Yathrib agreed to these terms, and the Muslims’ secret 
migration from Mecca to that city began. Finally, when all but wo of Muham- 
mad'’s followers (his friend and adviser, Abo Bakr, and his cousin ‘Ali ) had 
reached Yathrib, he decided to move there himself. By this time, some of hix 
opponents had realized that he represented a grave threat to their interests and 
had formed a pact to kill him, Hearing of their plan, Muhammad secretly left 
Mecea accompanied by Abd Bakr, leaving ‘Ali in his house. ‘A was the son 
of Muhammad's uncle Abu Talib and had come to live with Muhammad as 
his adopted son. ‘Al eventually married Muhammad's daughter Fatimah and 
became one of the most important and influential people in the formative 
period of Islam. 

‘That night Muhammad's enemies surrounded his house, waiting to attack 
him in the dark. ‘Alt served as a decoy by sleeping in Muhammad's bed. When 
the Meceans finally broke into Muhammad's house and found ‘Ali, they realized 
that Muhammad had slipped away, and they sent a search party to hunt him 
down. Legend has it that Muhammad and Abo Bake hid in a cave to escape their 
pursuers and that a spider wove a web covering the entrance to the cave. See= 
ing the spiderweb, the Meccans thought that no one had been inside in a while 
and did not enter the cave in search of Muhammad. After the search party had 
returned empty handed, Muhammad and Abo Bakr made thei way to Yathrib, 
and ‘Ali followed as soon as he had settled all of Muhammad's financial and 
social obligations in Mecca. 

‘The emigration of Muhammad and the Maslims from Mecca to Yathrib, 
which oceuered in 622 cx, marks the most important date in Islamic history. It 
is called the Hijrah, or “Great Emigration.” The Muslims who emigrated are 
referred to as “Muhajirs,” and those who helped them as “Ansar.” Great honor 
is attached to both groups. Throughout Is- 
lamic history, anyevent in whichanumber Jopies for further Study 
of Muslims have to flee from persecution Muhammad 
toa safe haven is seen asa reference to the Pastoral Nomadic Societies 
Hijra, and the émigrés and their help- —-Tyading Pattems, Trans-Ssharaa 
ers are seen as repeating the events in 
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Muhammad's life. The Hijra is also important because it marks the start of 
the Islamic calendar, which is used for all religious events and is the official 
calendar in many countries to this day, 

The Hijra marks the beginning of Islam as a social religion and political 
entity. In Mecca, Muhammad was viewed mostly as someone who issued warn~ 
ings and asa prophet who brought a message of monotheism, urging people to 
repent of their immoral ways before it was too late. In Yathrib, the religion began 
to evolve into a social phenomenon and developed a history and complex set of 
Jaws, The importance of Yathrib in the development of Islam is attested to by the 
fact that the city was renamed Madinat al-Nabi ("City of the Prophet"), Medina 
or al-Madinah, for short. While at Medina, the revelations that Muhammad 
received began to emphasize social laws and a sense of history that shawed 
‘Muhammad and his religion to be a contisuation of the religious tradition of the 
Hebrew prophets, Muhammad rapidly rose from the status of a simple prophet 
to that of the social, religious, and political leader of an entire community. As 
such, he resembled religious figures such as Moses, David, and Solomon much 
more than he resembled Jesus or the Buddha, 

‘The Meccans perceived the growing Muslim community of Medina 
as a threat and engaged in three battles with them. Each battle resulted in 
Muhammad's cause becoming much stronger, so that within decade he had 
become the most powerful figure in all of Arabia. Finally, in 630 cx, the city 
‘of Mecca surrendered to Muhammad and he entered it, guaranteeing the 
citizens security of their lives and property. Even the leaders of Mecca were 
untouched. The only major consequences were the executions of poets and 
singers who had ridiculed Muhammad and his religion and carried out a con- 
certed propaganda campaign against him, and the removal of all idols from the 
Ka'ba. Muhammad then performed a pilgrimage to the Ka’ba and returned to 
‘Medina, which he now considered his home, He made one more journey to 
Mecea before his death in order to visit the Ka’ba. This is called the “Fare~ 
well Pilgrimage” and serves as the model for one of the most important 
Islamic rituals. 

Shortly after his return from the Farewell Pilgrimage, Muhammad fell 
gravely ill and confined himself to the house of his third wife ‘A’ishah, who was 
the daughter of Aba Bakr, where he died on 8 June 632. According to a tradi- 
tion stating that prophets should be buried where they die, Muhammad was 
buried in ‘Aishah’s chamber, It was later converted into a shrine and serves as 
an important pilgrimage site to this day. 


MUHAMMAD AND THE EMERGENCE OF Istam 15 


The Ummah after 
Muhammad 

Muhammad died without ap- 
pointing a definite successor, 
Although it was clear that there 
would be no prophets after him, 
no one was sure what the role of 
the leader after him was to be, 
‘The elders of the ummab decided 
that Muhammad's closest com: 
panion, Aba Bakr, who was also 
one of the first converts to Islam, 
should lead the community after 
hhis death. Abo Bake died in 634 
The Kaba, thought tobe buik hy Abraham Es tWo years after Muhammad 


‘and Ishmael, ix a focal point of Islamic faith. andl was succeeded by another re~ 
Se 


D5. Margoliouth (1905). Afshowmudan?ihe —spected companion of Muhamn- 
Rar of lam. London G. Ps Putnam Sone mad named "Umar (c. 586-644 
ce). It was during ‘Umar's ten- 
year leadership and the twelve years of his successor, ‘Uthman ibn ‘Affan (d. 
656 ck), that the Islamic community burst out of Arabia and spread from the 
Mediterranean shores of North Africa to the Central Asian steppe. It was also 
during theie time that the revelations received by Muhanmad were organized 
into a scripture called the Qur'an (or Koran), 

The leaders of the ummah after Muhar 
kings. Instead, they were known as caliphs (Ada/ifa in Arabic), a word that 
means “representative” or “delegate,” implying that the caliphs did not rule 
on their own authority bur only as the representative successors of God and 
the Prophet Muhammad in terms of leadership of the polity. After ‘Uthmin 
ibn ‘Affin’s death there was some confusion as to who should be the next 


mad were neither prophets nor 


caliph, Many people felt that the honor should go to Muhammad's cousin 
and son-in-law, ‘Ali (also known as ‘Ali ibn Abi Talib; <. 600-661 ce), Oth 

ers supported ‘Uthman ibn ‘Affin's cousin Mu‘awiyah. Encouraged by their 
respective supporters, both men were declared caliphs and a civil war ensued, 
In the course of the dispute, ‘Ali was murdered by an assassin and Mu'awiyah 
successfully seized power for himself and his family. This laid the foundations 
y, which was known as the Umayyad (a reference 


for the first Islamic dynas 
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‘Aishab (614-678 ce) 


‘Nishah was the daughter of 
‘Muharnmad’s close companion and 
first caliph, Abo Bakr. She was very 
young when Muhammad married 
her and was his only wife who was 
not previously married (his other 
wives were either widows or divor- 
cées), Given her assertive personal- 


life of the ummab (community), She 
publicly disagreed with ‘Umar even 
after he became the second caliph, 
and she was so opposed to ‘All be- 
‘coming caliph that she and a group 
of her followers went to war ugainst 
him in 656 cr. 

being a constant source 


ity and high status asthe daughter of. of trouble for them, both ‘AM and 
Muhammad's most senior 


ion, ‘A'ishah had the most i 

of any of Mubammad’s wives on. 
determining the course of Iskaftie - 
history and religion. She outlived 
Muhammad by almost fifty years 
and was considered a very reliable 
source of information about him. 
As such, she had tremendous influ- 
‘ence on the formation of the hadith 
(religious narrative) and Islamic 
Jaw, Furthermore, she never hesi~ 
tated to get involved in the political 


f "sas treated her with immense 


because of the great affec~ 
sion that Muhammad had for her. 
“When Muhammad fell prey to the 
illness that eventually took his life,, 
he moved into ‘A’ishah’s room, He 
died there and, in keeping with a 
tradition thar stares that prophets 
should be buried where they die, he 
was buried there. ‘Aiishah refused 
ft move out of her chamber (now 
‘essentially a tomb) and lived there 
until the end of her life. 


to Mu'awiyah’s clan). The majority of modern pious Muslims believe that 
with the rise of the Umayyad dynasty, the pristine institution of the caliphate 
came to an end; they only consider the first four caliphs as truly virtuous; as 
a result, those four are referred to as the Rightly Guided Caliphs. Even so, it 
was under the hundred-year rule of the Umayyads that most of the lands stil 
identified with Istam were conquered, and the Islamic Empire extended from 
modern-day Spain to Pakistan 
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Even though the Umayyads were in almost complete political control, the 
dispute between the supporters of ‘Als descendants and the Umayyads did not 
end. It took an even more serious turn when ‘Ali's son Husayn and many of his 
family members were massacred in 680 ce by troops loyal to Mu'awiyah’s son, 
Yazid, at a place in modern-day Iraq called Karbala. This formed the basis ofa 
split within the Islamic community that continues to this day with the separation 
‘between the Sunni and Shi’s sects. 

Many pious Muslims of that time were disillusioned by the political conflict 
raging around them and withdrew into a pious contemplation of their faith, Some 
‘emphasized the role of prayer and love for God, others devoted themselves to 
preaching among the citizens of the newly conquered lands, while still others 
dedicated their lives to the study of the Qur'an and traditions of Muhammad 
and his companions. It was primarily through the efforts of such people that the 
‘worldwide Islamic community developed a rich and vibrant tradition for theol- 
‘ogy, law, and philosophy and that the citizens of very diverse lands converted 
to the new religion. 

One of the most remarkable features of Islam is that, with only one signifi- 
‘cant exception, all lands to which it spread have remained Muslim into modern 
times. ‘The exception is Spain, where the long process of Christian reconquest 
(called the Reconquista) followed by the Spanish Inquisition systematically 
eradicated the Muslim population of Spain after 1492. Even so, when the edict 
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for the final expulsion of Muslims and Jews was issued in 1619 (127 years after 
the end of the Reconquista), approximately 2 million Muslims fled the kingdom 
of Castille alone. This gives some indication of the degree to which Islam had 
been integrated into Spanish life. 


Jslamic Fexts 


slam isa religion with many texts, and the tradition views scripture 
efined as a divinely revealed text) as the greatest evidence of God's 
involvement in human life. Islam's followers have developed a number 
of sciences to study this scripture as well as a number of art forms to celebrate it. 
Although the Qur'an is Islam's only scripture, there are other writings that Mus- 
lims consider to carry great religious importance. Despite theit inferior status to 
the Qur'an, these texts can be viewed as scriptural as well, since they are often 
quoted as sources of religious authority and are used to derive religious law. 


The Qur'an 

‘The word “Qur'an” derives from the Arabic verb meaning “to read” or “to recite.” 
Qur'an therefore means something like a recitation or a collection of things to 
be recited. Muslims seldom refer to their scripture simply as the Qur'an but 
normally add a title that signifies respect, such as al-Karim (“the Noble") or 
al-‘Azim (“the Magnificent)” Within the Qur'an itself, the term al-Kitab (“the 
Book") is used as an alternative. 

In Muhammad's opinion, and that of the majority of pious believers, the 
Quranic revelations came from heaven, where they were preserved on a “well- 
guarded tablet,” a concealed supernatural book that existed in the presence of 
God. Muhammad did not become acquainted with the whole of the Qur'an at 
‘once but only with isolated sections of it. The Qur'an contains only a few obscure 
hints about how it was communicated to Muhammad. In fact, itis not from the 
Qur'an but from the traditions of Muhammad's life (called *hadith”) that we 
learn about the trances Muhammad occasionally went into when he received a 
revelation. On such occasions, he would begin to tremble and ask to be covered 
up with a cloak. He would then hear a revelation and recite it to those around 
him, or in formal situations, to larger gatherings, 
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Quick facts: Js Acobie 
So Jmportant to Jslam? 


he primary scripture of Islam, 

the Qur'an, is considered to 
be the direct, word-for-word revela 
tion of God. Since it is in Arabic, 
Muslims continue to read and recite 
itin the Arabic language regardless 
of their mother tonguet/Therefore, 
although most Muslin are nd of 
Arab origin, ruany learn to Fea and 
write Arabic at an early age, just as 


Arabic is to Islam as 


their fellow pilgrims from around 
the world through a rudimentary 
understanding of Arabic. Due to 
the influence of Arabic, many lan- 
_guages spoken in Islamic lands have 
adopted Arabic words, such as the 

i understood greeting 
he 4 ‘or “peace be upon 
Jour” of words for the ritual prac~ 
“tices and ethical ideals of Islam, 


Jews traditionally learn Hebrew, such y sala for “ritual prayers” 
2 ie for “good morality.” 


to Christianity, and singe | a 
scholarship was ove 

conducted in Arabic, a far = 
with Arabic also allows Muslims 
to engage the centuries of scholas- 
tic dialogue and literary heritage. 
Many times, Muslim pilgrims to 
the holy city of Mecca find that 
they can communicate with some of 


Mamie concepts, such ax 

ly © sharia (Islamic ritual law and legal 
injunctions), do not always translate 
casily and thus have been setained 
in Arabic throughout the Muslim 
world, while others, such as the di 
Jab ("the veil”) are often retained 
in lieu of modern translations with 
negative connotations, 


Muhammad believed that not only his prophetic mission but also the revela- 
tions of the earlier Hebrew prophets and the holy scripeures of the Jews and Chris- 
tians were based on the original heavenly scripture, so that they coincided in part 
with what he himself taught. The Qur'an thus confirms what was revealed earlier: 
the law was given to Moses in the Torah, to Jesus as recorded in the Gospels, and, 
in less famous revealed texts, to other prophets included in the Hebrew Bible. 
Although the stories contained in the Qur'an and the concept of revelation 
through a series of prophets are shared with the Hebrew Bible and the New 


Istamic Texts 21 


Jabalal-Noor, or Mountain of Light, ie where Muhammad is said to have peayed and 


meditated. 


‘Testament, the style of the Qur'an is more in keeping with that of the pre-Islamic 
Arab religious tradition of soothsayers. The text is neither written in prose nor 


is it poetry, but consists of rhymed prose that is easier to remember than normal 


prose but is not as restricted in style as poetry 


Organizing the Qur'an 
The Qur'an is arranged into 114 chapters, or suras, The suras are of unequal 
length, some being several pages long while others are only a few lines. Their 


nlue might a religious text be to either people of other faiths or 
to nonbelievers? 


WwW purpose does a holy text serve for a religious group? What 
. 
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onder does not reflect the order of revelation; instead they are arranged by length, 
from longest to shortest, with the exception of the first sura, “The Opening,” 
which has seven verses. Suras are traditionally identified by their names rather 
than their numbers. Their names are normally distinctive or unusual words that 
appear somewhere in the early part of the sura. They are further subdivided into 
verses called ayar (literally “signs”). Twenty-nine of the suras begin with seem- 
ingly disjointed letters referred to as the "mysterious letters.” The most common 
religious interpretation for their existence is that they are an integral part of the 
text and carry some secret religious meaning. Many other explanations for them 
exist, however, including one that suggests that they were part of a filing system 
used to organize suras into the Quran. 


Collecting the Qur’an 

‘The Quean was not compiled during Muhammad's lifetime but was preserved 
‘on whatever material was then available: bits of parchment, leaves, shoulder 
blades of camels, and especially in the oral tradition, memorized in sequence 
by hia followers. After Muhammad’ desth, people decided to start collect 
ing the work, but the process took several years. There is a popular story that 
asserts that the Qur'an was collected in its prevent form while Aba Bakr wi 
caliph. According to this account, ‘Umar was disturbed by the fact that in 
one of the early battles under Aba Bake, many of the people who knew the 
Qur'an by heart were killed. ‘Umar feared that if more of them died, some of 
the Qur'an would be lost forever. He therefore counseled Abo Bakr to make 
a collection of the Qur'an. At first, Abo Bakr hesitared to undertake a task 


‘The «urs on this Fragment is written in Kufic script and follows the format typical of 
horizontal Que‘ans written on parchment in the ninth century Cf. Library of Congress, 


Istamic Texts 23 


that the Prophet hadn't authorized before his death, but in the end he agreed 
and commissioned one of Muhammad's secretaries, named Zayd ibn ‘Thabit 
(c. seventh century ce), to direct the project. According to this account of how 
the Qur'an was collected, Zayd wrote what he had transcribed the parts onto 
sheets of equal size and gave this “book” to Aba Bakr. On the latter's death, 
the book was passed °o ‘Umar and then to his daughter Hafsah, a widow of 
Muhammad. This collection then served as the model from which all later 
copies of the Qur'an were made. 

‘This story may not be true, It assumes that during Muhammad's lifetime 
no one attempted to make an authoritative record of the revelations. There 
is also much disagreement about who first came up with the idea of collect- 
ing the Qur'an. Generally, it ix said to be "Umar, but sometimes Aba Bake 
is said to have commissioned the collection on his own. On the other hand, 
there is a tradition that says "Umar was the first to collect the Qur'an and it 
completely excludes Aba Bakr. The greatest criticism of this theory is that 
4 collection put together under the authority of someone such as Aba Bake 
with the help of Umar and Zayd ibn Thabit would have had a tremendous 
amount of importance and authority, but this does not appear to have been 
the case. Several different collections were considered authoritative in various 
provinces of the Islamie world. Furthermore, the disputes over the accurate 
text of the Qur'an that arose while ‘Uthman ibn ‘Affiin was caliph, and that 
eventually led to the official codification of the Qur'an, would not have arisen 
had there been an official version in the possession of the caliph. Thus it ap- 
pears that no official collection of the Qur'an was made while Aba Bakr was 
caliph. 

Under the caliph "Uthman ibn ‘A ffin, there were disputes concerning which 
version was the official version of the Qur'an. During military campaigns in the 
‘Caucasus, arguments arose between troops drawn from Syria and Iraq over the 
exact text of some verses of the Qur'an. This disagreement rose to such a level 
that # general had to bring the problem 
to the attention of the caliph. ‘Uthman 
ibn ‘Affan took counsel with other senior 7opies for further Study 
companions of the Prophet and finally or- Arab Caliphanes 
der Zayd ibn Thabit to collect the Qur'an. Culture 
Zayd ibn Thabit, assisted by three highly Deserts 
respected assistants, collected fragments of History, Oral 
revelation from a variety of sources. The 
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whole Quelan was then carefully organized and compared with the private copy 
{in the possession of ‘Umar’s daughter, Hafsah, Finally, an authoritative text of 
the Qur'an was established. A number of copies were made and distributed to 
the main Islamic centers. Previously existing copies were said to have been de- 
stroyed, so that the text of all subsequent copies of the Qur’an would be based 
‘upon that standard edition. This establishment of the text of the Qur’an under 
“Uthman iba ‘Affin may be dated somewhere between 650 and 656 ce, and is 
1 critical point in what may be called the formation of the canon of the Qur'an. 
Whatever may have been the previous form of the Qur'an, it is almost certain 
that the modern version is essentially the Qur'an of "Uthman ibn 'Affan's time. 
His commission decided what was to be included and excluded; it also fixed the 
umber and order of the suras. 

While ‘Uthman ibn ‘A fin’s efforts to make the official version of the Qur'an 
the only one for the entire ummab were largely successful, unofficial versions of 
the Quelan were not forgotten. Most early histories and commentaries on the 
Quran mention a number of other collections; some have lists explaining how 
they differed from 'Uthmaa ibn ‘An's edition, The information suggests there 
‘was no great variation in the actual contents of the Qur'an in the period imme- 
diately after the Prophet's death, Differences consisted mostly of minor problems 
arising because the order of the sunas was apparently not fixed, and there were 
also slight variations in some of the words. 

While the promulgation of the official text of the Qur'an under ‘Uthman 
iba ‘Affin was a major step toward uniformity in versions of the seripture, its 
importance may easily be exaggerated. For one thing, knowledge of the Qur'an 
among Muslims was based far more on memory than on writing, For another, 
the early Arabic script of the Qur'an was a sort of shorthand: only consonants 
were written, and the same letter shape could indicate more than one sound. 
‘This script was simply an aid to memorization; it assumed that the reader 
had some familiarity with the text. It was not until the reign of the 
Umayyad caliph ‘Abd al-Malik ibn Marwan (served 685-705 ce) thar the modern 
Arabic script was created with its vowels and the use of one letter shape for 
each sound. 


Hadith 
Although Muslims treat the Qur'an as the only formal scripture of thei reli- 
gion, other written religious works of great importance to Islam exist, Sunnis, 
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in particular, rely heavily on a category of literature called hadith. The word 
“hadith” primarily means “a communication” or “a narrative,” In Islamic terms, 
it means a record of the actions of sayings of the Prophet and his companions. 
In the latter sense, the whole body of the sacred tradition of Islam is called the 
hadith and the formal study of itis called the science of hadith. 

Pre-Islamic Arabe considered it a virtue to follow the example or tradition 
of their forefathers. But in the Islamic period, a person could hardly follow the 
‘example of ancestors who were not Muslim, so a new tradition of practices, or 
sunna, had to be found: the sunna of Muhammad. At first companions of Mur 
hamsnad were considered the best sources for his sunna: they had listened to the 
Prophet and witnessed his actions with their own eyes. The term “companion” 
eventually came to be a technical term connoting any Muslim who was alive at 
‘Muhammad's time and could possibly have seen him on even one occasion. The 
generation immediately after them became known as “the followers,” and those 
after them “the followers of the followers.” 

After Muhammad's death, the original religious ideas and usages that had 
prevailed in the wmmab could not remain unaltered for long, A new period of 
development set in, The learned systematically began to develop the doctrine 
of duties and beliefs in accordance with the new conditions prevailing in the 
Islamic community. After the early conquests under the Unvayyads, Islam was 
practiced in an enormous area, and new ideas and institutions were brought in 
with the conquered peoples. Nevertheless, the principle was steadfastly adhered 
to that only the sunna of the Prophet and that of the original Muslim comrmu- 
nity could supply rules of conduct for the Muslim believers. This soon led to 
deliberate forgery of traditions concerning the Prophet. Transmitters of hi 
traditions brought the words and actions of the Prophet into agreement with 
their own views and ideals. 

Numerous traditions were thus put into circulation alleging that Muhamn- 
mad said or did something that would support a particular opinion, A very 
large portion of these sayings ascribed to Muhammad dealt with legal provi- 
sions, religious obligations, issues of whar 
was permissible and forbidden, ritual pur 
ity, and matters of etiquette and courtesy. 7opies for further Study 
Over time the records of Muhammad's — slam 
words and deeds increased in quantity Kinship 
and copiousness. In the early centuries Writing Systems and Materials 
after Muhammad's death, there was great 
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diversity of opinion in the Muslim community on many questions relating to 
topics such as those mentioned above. Each party tried to support its views 
4s far as possible with sayings and decisions of the Prophet. The conditions 
became so bad that an entire category of prophetic traditions made up of say~ 
ings ascribed to Muhammad arose to deal with places and lands that were not 
conquered until after he had died. 


Hadith as History 

‘The majority of hadith accounts cannot be regarded as reliable historical ac~ 
counts of the sunna of the Prophet, On the contrary, they express opinions that 
had come to be held in different circles in the early centuries after Muhammad's 
death and were only then ascribed to the Prophet. The hadith, however, is held 
in great reverence throughout Islamic society. In some cases, it is even believed 
that God's actual words are found in the hadith. Such accounts usually begin 
with the words "God said” and are called "Divine Hadith” (Hadith Qudsi). It 
is not completely clear how they originally differed from the material that was 
included in the Qur'an. But few modern Muslims would confuse @ Qur'anic 
verse with a “Divine Hadith.” 

Asearly as the eighth century ce, certain Islamic scholars became extremely 
concerned about the large number of forged hadith that were in circulation, und 
they devised a highly elaborate system to establish some idea of a hadith’s ac~ 
curacy, According to the Muslim view, a hadith account can only be considered 
believable if its chain of transmission, or dnad, offers an unbroken series of reli- 
able authorities, The critical examination of an irmad consisted of research into 
the names and circumstances of the transmitters in a hadith account in order 
to investigate when and where they lived and which of them had been person- 
ally acquainted with one another, and a test their reliability, truthfulness, and 
accuracy in transmitting the texts, to make certain which of the hadith trans 
mitters were reliable. Scholars used the chain of transmitters to divide a hadith 
into three main categories that denote their reliability. The most important of 
these are called sai (sound). This name is given to those hadith considered 
absolutely reliable because they have flawless chains of transmission and rein 
force something that is widely accepted in the Islamic community. The next 
class of traditions, those considered reliable but not without doubt about their 
authenticity, are called Aasan (beautiful). Finally, some hadith were judged to 
be unreliable or “weak.” 
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Experiment 
people compare the validity of the different categories of the narra- 
or hadith, to the game of telephone, where a person whispers 
‘statement t0 another person, who whispers it to another person, and so 


on. The final statem_nt is different from the original. Try passing on par- 

verses from the hadith to your classmates, starting at on one end 
of the classroom and finishing at the other. Listen to the resulting verse at 
the end. Oral tradition often changes the meaning of sayings over time. 
‘How does this exercise demonstrate oral tradition in action? 


Hadith Collections 

Many collections of hadith traditions were prepared by scholars in the eighth 
and ninth centuries cx, Ar first, the hadith accounts in these collections were 
arranged according to thelr transmitters rather than their content. The best 
known of these is by an important and respected religious scholar named Ahmad 
ibn Hanbal (780-855 cx), But arrangement according to transmitters made the 
collections difficult to use when looking for hadith by topic, which is the way 
hadith are most often used. Later collections were therefore arranged in chap- 
ters dealing with specific topics. Six such hadith collections became extremely 
popular in the Islamic culture, of which two, one by a scholar named Muslim 
ibn al-Hajjaj(¢. 817-875 cr) and the other by al-Bukhirt (810-870), are consid- 
ered so reliable many Sunni Muslims rank them just below the Qur'an as sacred 
texts. Al-Bukhari and Muslim ibn al-Hajjaj’s books only contain those hadith 
accounts they judged to be sabib, or completely above any suspicion regarding 
their accuracy. Shi'a Muslims do not rely on hadith literature in the same way 
as do Sunnis, but they too, have their own collections of hadith that they eon 
sider important. 


Sunna (Tradition of Muhammad) 

What is contained in the hadith is the swnna, or tradition, of Muhammad, con- 
sisting of his actions and sayings and those things to which he gave unspoken 
approval. Sunna has come to mean the practice of the greater ummah, and in this 
capacity itis often referred to as the “Living Sunna.” Muhammad's swmna, in the 
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sense of his actions and words, is contained in the hadith. In theory, the concepts 
of sunna and hadith are separate, but in practice they often coincide. 

To understand the importance of the surma in Islam, we must remember 
that while the Qur'an was a source from which a major part of Islamic prac- 
tice was derived, Muhammad had settled many questions posed to him not by 


revelation but by decisions made on a case by case basis. His words and actions 


were recognized—even in his own lifetime—as a fine example deserving to be 
imitated. This is why the swnna of the Prophet was fixed in writing, although it 
never gained an importance equal to that of the Qur'an. 


It's clear, however, that the suna became a standard of behavior alongside 


the Qur'an, and that religious scholars tried to answer questions concerning the 
relationship between the two. In the earliest Islamic community, the sunna ap- 


pears to have been equal to the Qur'an in authority. With the passage of time 


and the conversion of non-Arab peoples to Islam, the Qur'an gained a centrality 
as scripture that outstripped the importance given to the sunna, particularly in 


its written form of hadith. 


Jslamic Sects 


he Islamic community is divided into a numberof sects, the most im> 

portant of which derive their differences from events that occurred in 

the first two centuries of Islamic history, Over the centuries, several 
other sects emenged; some, such as the Nurbakhshia, a small, mystical sect limited 
to a remote region of the western Himalayas, are too small to have exerted much 
influence over the wnmab at large. Others, such as the Wabhabiya, which is an 
cighteenth-century reform movement within the major Islamic sect of Sunnism, 
became powerful enough to take over in some countries (Saudi Arabia, in this 
cease) and have considerable influence in the greater Islamic society. Still others, 
such as the Baha’ faith, were perceived by others and by their own practitioners to 
be so different from the Islamic environment in which they emerged that they no 
Jonger consider themselves Muslims and have emerged as independent religions, 
Nevertheless, these later sectarian movements all occur within a context where the 
Muslim community is essentially divided in two unequal parts, the Sunni major 
ity and a number of smaller sects that together make up the Shi'a minority. 


Sunnism 

Sunnis account for the overwhelming majority of all Muslims. The term “Sunni” 
derives from the word sunna (“tradition”) ard is actually an abbreviation for a 
much longer term meaning “the people of tradition and the community.” This 
name was applied to those members of the early wmmab who were political qui- 
tists, believing that it was better to accept a less-than-ideal leader than to risk 
the destruction of the Muslim community through civil war. 

Given the meaning of Sunni, the only way for an individual to separate from 
Sunnism is to consciously take up a political or religious position that opposes 
the conventional views of the Sunni majority. At most times in history, the 
Sunni sect has taken an inclusive attitude and tried to count as many Muslims 
as it could within the Sunni umbrella, even when it meant that notions of what 
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was acceptable as Sunni belief had to be expanded. It is important to note that 
being a Sunni does not necessarily imply that an individual agrees with the way 
the Sunni Muslim community is being governed; it simply means that it is more 
important to maintain a safe Muslim community than to fight a bad ruler, 

A major difference between Sunnism and Shi'ism is that, unlike Shi’ism, 
Sunnism has no official notion of a clergy or other kind of formal religious leader- 
ship. Sunni religious scholars gain authority through their reputations for learning. 
and high moral character, not through a system of ordination (though the system 
in Shi'ism is also more informal than in Christianity). In the classical age of Islam, 
(c. seventh century ct), this allowed fora high degree of diversity in the opinions 
of scholars and permitted a large class of people to engage in iitibad, or the practice 
of independent reasoning, in thinking about Islamic law and theology. 

In practice, in many parts of the Sunni Muslim community since the six- 
teenth century cx, religious scholars have been employees of the state and have 
been extremely sensitive to the wishes of their rulers in making controversial 
statements. They have also adopted distinctive forms of dress to show their status 
as religious scholary. As such, Sunnism has developed a clerical system in which 
religious scholars go to different colleges than other people and are immediately 
recognized by the clothing they wear. 


Shi'ism 
“The word “Shi'a” literally means “party” or “faction,” which gives a clear indi- 
cation that the early Shi'a believers (sometimes called “Shivite believers") saw 
themselves as a political, rather than a purely religions, group. They were referred 
to as the *Shi‘at Ali" ("the Party of Ali,” Muhammad's cousin and son-in-law), 
and were some of ‘Ali's closest friends, The original Shi'a followers believed that 
‘Ali should have been recognized as the leader of the ummah after Muhammad's 
death, and that after ‘Ali, this leadership should have been kept within the 
household of the Prophet. This belief is supported by many hadith traditions in 
which Muhammad is believed to have shown a preference for his farnily over 
other members of his community, and by other traditions according to which, 
in his absence, he used to designate ‘Ali as the temporary leader of the Islamic 
community. 

Despite the belief by some members of the early Muslim community 
that ‘Ali be made leader, he was passed over in favor of three of Muhammad's 
close companions. When he did finally become leader of the ummab, his brief 
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the twenty-first century, 

Sunni Muslims outnumber 
Shi'a Muslims nearly 7 to 1. The 
development of these two sects over 
time has created theological and 
teligious tensions between them 
thar affect political, diplomatic, 
and social conditions in the modern 
Islamic world, Powerful Islamic dy- 
nasties in the sixteenth and veven~ 
teenth centuries firmly established: 


East and in Turkey (center 
Ottoman Empire, ¢. 1300, 

and they established Shi'a Islit: 
Tran and Traq (center of the 

Empire, 1501-1722), Duri 

time, the Sunnis persecuted Shi'a 
Muslims, who in turn persecuted 
Sunnis in their respective lands. Al- 
though this violsnt animosity sub- 
tided somewhat in the nineteenth 
century, modern times have seen a 
resurgence, especially in Iraq un~ 
der the Baath Party after 1968. This 
‘Sunni ruling party (in acountry that 
is 60 percent Shi'a Muslim) voted 
‘out political and religious opposition 
by conducting mass killings through 


‘Sunni Islam throughout the Middle the Islamic world. It also adopted 


“tions on the public role of women 


Quick Sacts: Sunni and Shiva onus 


military might. In recent years, mass 
graves have been discovered that re- 
veal the brutality of the regime of 
former Iraqi president Saddam Hus- 
sein, which resulted in the deaths 
of tens of thousands of Iraqi Shia 
Maslisns. 

Meanwhile, neighboring Iran, 
with « population that is nearly 100 
percent Shi'a Muslim, hay gener- 
ally isolated itself from the rest of 


reme interpretation of many 
‘aspects of Islam, including restric- 


particular, approaches to 
‘and relations with non-Mus- 

lims. After the Iranian Revolution 

of 1979, the theocratic govern- 

ment led by Ayatollah Khomeini 

launched a jihad against Iraq and 
took « more isolationist and ag- 

gressive posture toward the revt of 
the world. This position continues 
into the twenty-first century, even, 
though new personalities have as- 
sumed leadership in both the re~ 
ligious and political hierarchies in 
Iran. 
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five-year reign was plagued with political problems. Following the assassination 
of ‘Alt in 661 ce, political control passed to his rival Mu’awiyah and eventually 
to the Umayyad dynasty. Throughout this period, however, the supporters of ‘Ali 
in the legiti:acy of their claim and engaged in ongoing 


did not stop believing 


political agitation, 

The conflict between the Shi'a sect and the supporters of Mu'awiyah reached 
crisis point in 680 ce with the murder of ‘Al's son, Husayn, together with many 
members of his family. After this event, the Shi'a community was not able to 
wield much political power for quite some time, and consequently spent less time 
emphasizing the political dimension af Shi’ism and more time developing dis- 
tinctive and elaborate theological ideas concerning the nature of Shi'ism. But the 
political experiences of the early Shi'a community had a direct bearing on Shi'ite 


beliefs, which emphasize the importance of martyrdom and persecution. 


Shi'a Imams 
‘There are three main branches of Shi'a Islam, all of which are united by a common 
belief that the only legitimate leader of the Muslim community is a descendant of 


Calligrapher Husayn Zarrin Qalam’s eightcenth-century calligraphic panel uses 
rasta ‘liq seript for the letters of the larger words, which are filled in with decorative 
motifs, animal in a style called gulzar (meaning “rose garden” or 
“full of flowers"). Surrounding the larger, masta ‘/ig letters are small Shi's prayers 
executed in a variety of scripts. Library of Conereae 


and human figure 
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‘All and his wife Fatima, the daughter of the Prophet. This leader, known as the 
“imam,” is considered superior to other human beings because of his bloodline 
and is chosen by God to lead the Muslim community. The three main Shi'a sects 
agree on the identities of the first four imams, They disagree over the fifth, with 
the majority believing that Husayn’s grandson, Muhammad al-Bagit (d. 731 ct) 
was the rightful imam, and the minority following al-Bagir’s brother, Zayd (4. 740 
2), resulting in their being called Zaydis. 


Selected Sayings of Ali ibn 
Abi 7alib 


speeches, letters, and say- 
Fi ings of ‘AItibn Abi Talib, the . 
first imam according to Shi'a Mus- 3, Submission to Allah's will is 
Tims, were collected into the Nabi the best companion; wisdom is 
sl-Balaghas A selection of his say the noblest heritage; theoretical 
ings follows: and practical knowledge are the 
best signs of distinction; deep 
1. He who is greedy ls diogmced; thinking will presene the clear- 
he who discloses his hardship » est picture of every problem, 
will always be humiliated; be A: The mind of a wise man is the 


ho has no control custody of secrets; che 
Hs ty oe "Se eee 


‘patience and forbearance will 

2: Anica a cages; comartice WO conceal many defects. 
a defect; poverty often disables 5. A conceited and self- 
an intelligent man from arguing admiring person is disliked by 
his case;a poor manisastranger others; charity and alms are 
in his own town; misfortune the best remedy for ailments 
and helplessness are calami- and calamities; one has to ac- 
ties; patience is a kind of brav~ count in the next world for the 
ery; to sever attachments with deeds that he has done in this 
the wicked world is the greatest world. 
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6. Live amongst people in such 11. Every person who is tempted 
a manner that if you die they to go astray does not deserve 
weep over you and if you punishment. 
are alive they crave for your 12. One who rushes madly after 
company. inordinate desire runs the risk 

If you overpower your en- of encountering destruction 
temy, then pardon him by way and death, 
of thankfulness to Allah, for 13. Overlook and forgive the 
being able to subdue him. weaknesses of the 

. Unfortunate is he who cari people because if they fall 
not gain a few sincere fied |, Allah will help thems, 
ddusing his life and a ures are often the re- 
fortunate is the one who Has" sults of timidity and fears, 
gained them and then lost disappointments are the 
them (through his deeds). results of bashfulness; hours 
When some blessings come to of Jeisure pass away like sum 
you, do not drive them away mer clouds, therefore, do not 

waste opportunity of doing 


good, 
15, If someone's deeds lower his 
help and sympathy from position, his pedigree cannot 
strangers. elevate it. 


Zaydis 
Zayd was the first person since the massacre of Husayn and his family at Kar 
bala in 680 ce to try to wrest political power from the Umayyads by force. After 
spending a year in preparation in the heavily fortified Shi'a city of al-Kufa in 
Iraq, he came out with a group of followers but was killed in battle. 

Zaydi beliefs are similar to those of the major Shi'a sect, that of the 
‘Twelvers, ‘The main difference is in the Zaydi ideas concerning the imam. 
‘They believe that any descendant of ‘Ali and Fatima can be the imam, regard 
less of whether they are descended from Husayn or his elder brother Hasan. In 
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order to be acknowledged as the imam, a person must have the ability to resort 
to the sword if necessary. For this reason, no person who remains hidden and 
communicates with the Shi'a community through deputies can be considered 
the rightful imam. 

The Zaydi imam i also required to possess high moral character and reli- 
gious learning, A persen who does not possess all these requirements cannot be 
recognized as a full imam; there are thus lesser imams focused only on war ot 
‘on learning, Leaders whose political and intellectual strength is only enough to 
keep the Zaydi religious claim alive are called da’is, a term shared by the third 
Shi'a sect, the Isma'ilis. The high standards required of a Zaydl imam combined 
with the concept of the da’i allows for the possibility of an age to exist without 
an imam, when the community is lead by da’ as representatives of the imam. 
Zayci Shiism never gained a truly large following when compared with the other 
Shi'a sects; in modern times it is almost entirely limited to Yemen. 


Twelvers 

‘Those members of the Shi'a community who did not accept Zayd as the rightful 
imam remained in agreement for two more generations, ‘The si jam of this 
group, the great scholar Ja'far as-Sdiq (c. 700-765 ct), is especially important 
because he has such a great reputation that the Sunnis also respect him. Al-Sadiq 
is believed to have written a great deal on theology and law, and the major Shi'a 
school of law is called Ja'furi because of him. 

After the death of Ja'far as-Sidiq, this Shi'a group divided into two, the 
first recognizing Ja'far as-Sadiq's elder son Ismal (c. 721-755 ct) as the rightful 
Jeader, leading to their being called Isma'ilis. The second group followed Ja'far 
as-Sadiq’s younger son, Musa (d. 799 ce). This latter sect continued following a 
chain of imams until the twelfth in succession from ‘Ali, Mahammad al-Mahdi 
al-Hujjah, vanished around 874. His followers believed that he had gone into a 
form of supernatural concealment and would return as the Messiah at the end 
of the world. This meant that he was the final imam, and as a result his followers 
came to be known as “Twelver Shi'a” believers, 

‘Twelver Shi'a believers have a complex theory concerning the nature of 
the imam, which derives from the writings of the sixth imam, Ja'far as-Sidiq. 
According to this belief, there is an imam in every age who represents God on 
Earth, This imam designates his suecessor by a system called nass, The system 
involves giving the imam-designate a body of knowledge that contains both the 
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Shi'a Practices 


addition to reciting the 

we Qur'an, Shi'a Muslims often 
gather to recite long prayers from 
Muhammad and the imams. One 
famous prayer is called the Prayer of 
Kumayl (Du'a Kumayl), Ie was nar- 
rated by ‘AU ibn Abi Tilib, whom 
Shi'a Muslims recognize as the first 
imam, and they recite it on Thursday 
nights. Following is the beginning 
of the Prayer of Kumayl: 

© Allah! Bless Muhammad 
and his progeny. 

© Allah I beseech Thee by Thy’ 
mercy which encompasses al things 

| / And by Thy power by which Thou 

‘overcometh all things and submit 
to it all things and humble before 
it all things / And by Thy might 
by which Thou hast conquered all 
things / And by Thy majesty against 
which nothing can stand up 

And by Thy grandeur which 
prevails upon all things/And by Thy 
authority which is exercised over all 
things / And by Thy own self that 
shall endure forever afterall things 
have vanished / And by Thy Names 
which manifest Thy power over all 
things / And by Thy knowledge 
which pervades all things / And by 
the light of Thy countenance which 
ithaminates everything O Thou who 
art the light! 


O Thou who art the most holy! 
© Thou who existed before the 
foremost! O Thou who shall exist 
after the last! 

© Allah! Forgive me my 
such sins as would affront my con- 
tinency / O Allah! Forgive me my 
such sins as would bring down 
calamity 

O Allah! Forgive me my such 
sins as would change divine favours 
(into disfavours) / O Allah! Forgive 
me my such sins ax would hinder 
‘my supplication / O Allah! Forgive 
ame wich sins ax bring down mis- 
fortunes (or afflictions) / O Allaht 
Forgive my such sins as would sup- 


‘hope 

© Allah! Forgive every sin 
thar I have committed and every 
error that I have erred / © Allah! 
T endeavour to deaw myself nigh 
to Thee through Thy invocation / 
And I pray to Thee to intercede on 
my behalf / And I entreat Thee by ] 
‘Thy benevolence to draw me nearer 
to Thee / And grant me that I 
should be grateful to Thee and in- 
spire me to remember and to invoke 


Translated by Williom Chattick in The 
‘Supplication of Kumayl. “Ali ibn Abt 
Talib. 
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outer and the inner meaning of the Qur'an, which is not possessed by any other 
human being, 

‘The institution of the imam isa covenant between God and human be~ 
ings, and all Twelver Shi'a believers are required to acknowledge and follow 
the imam of their age. There is a hadith tradition popular in Shi'a circles that 
states: “Whoever dies without having known and recognized the imam of his 
time dies as a disbeliever.” Imams are believed to be proofs of God on Earth, 
and their words are the words af God, The imam of the time is a witness for the 
people and a doorway through which they can reach God. According to most 
Shi'a sect members, the imam is believed to be immune from sin or error, and 
therefore serves as a perfect guide for a virtuous, religious life, 

Following the disappearance of the twelfth imam, the Shi'a community 
‘was led by wakil (envoys) acting on behalf of the imam, who asserted that they 
were in direct contact with him and were simply communicating the orders of 
the imam to Shi'a society. When the fourth waéil died in 939 ct, the institution 
of having an envoy representing the imam in the community ended. The period 
from then on came to be known as the Greater Occultation (concealment), as 
distinct from the earlier Lesser Occultation. During the Greater Occultation, 
which continues into current time, Twelver Shi'a Islam developed an elaborate 
system of clerical education and « formal clergy that took care of the religious 
needs of the Shi'a community in the absence of the imam. ‘The highest rank 
of this clergy is believed to be inspired by the imam and ix given the right to 
enguge in independent reasoning, or ijtihad. In actual fact, since the sixteenth 
century ce, when Twelver Shi'a Islan became the official religion of Iran and 
emerged as the most popular form of Shi'a Islam in the world, Shi'a clerics 
have been somewhat conservative in their exercise of ijtibad. For all practical 
purposes, they act similarly to the way Sunni scholars do in the study of law, 
except, of course, that a Shi'a scholar is bound by the Shi'a canon as opposed 
to Sunni belief. 


Isma’ili 
Some Shi'a believers maintained that Ismail, not his younger brother Musa, was 
the rightful seventh imam. They believed this despite the fact thar Isma'it died 
before his father, Ja'far as-Sadiq. According to Isma’tli doctrine, before dying, 
‘Isma’il designated his son Muhammad ibn Isma’il as his successor, and the line 
of imams continued with him. 
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Very little is known about the doctrines of the early supporters of the leader~ 
ship of Isma'l and his son Muhammad. Most knowledge concerning their beliefs 
is reconstructed on the basis of later Isma'ili works, A fundamental feature of their 
thought was the division of all knowledge into two levels: zabir, an outer, apparent, 
exoreric one; and éarin, an inner, hidden, esoteric one. The outer, zabirlevel consists 
of the commonly accepted and understood divinely revealed scriptures and the re~ 
ligious laws as they are laid out in these scriptures. This level of knowledge changes 
with every prophet and every scripture, The inner, Autin level is what is concealed 
under the words of the scriptures and their laws. This hidden truth is their deeper, 
real meaning and is unchanging. It can only be made apparent through a process of 
interpretation that can only be carried out by someone who already possesses this 
knowledge. This special person would be the imam or one of his deputies. 

One of the most interesting aspects of Isma'Tli thought is the concept of eyeli~ 
cal time. According to this belief, history goes through a cycle of seven eras, each 
inaugurated by a prophet who publicly announces his message using a scripture, 
“The first six of these prophets are Adam, Noah, Abraham, Moses, Jesus, and 
Muhammad. These prophets are accompanied by a silent companion who is the 
guardian of the hidden dimension of the scripture. The silent companions corre 
sponding to the six prophets listed above are Seth, Shem, Ishmael, Aaron, Peter, 
and ‘Ali, Each prophetic pair is followed by a series of seven imams, and the seventh 
becomes the public of vocal prophet of the next cycle. Thus, in the prophetic cycle 
of Jesus, Muhammad was the seventh imam, who also functioned as the public 
prophet of the next cycle. In the cycle of Muhammad, Muhammad iba Isma'il was 
the seventh imam, and he will return at some point in the future to serve as the 
public prophet of his own prophetic cycle (the seventh), and bring the entire cycle 
of seven to an end and our world with it. Until his return, Isma'ilis believe char 
the hidden durin knowledge should be kept secret and only be revealed to initiated 
believers on an oath that they will not reveal these secrets to outsiders. 

‘The Isma’ilis became extremely powerful in North Africa in the tenth cen- 
tury cr and founded a dynasty known as the Fatimids. For a brief period, the 
Fatimids posed a threat to the absolute 
political authority of the Sunni caliphs of  Jopies for further Study 
the Abbasid dynasty (750-1258), which — Abraham 
was based in Baghdad and had succeeded — Empire 
the Umayyads in most Islamic lands ofthe — Moses 
time. The great city of Cairo was founded casei 
by these Isma'ilis in the tenth century, as Aevels = 
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fatima (c. 616-633 ce) 


tima, the daughter of 

‘Muhammad and Khadijah, 
married ‘Ali, Mubammad’s close 
‘companion, and they had two sons 
and a daughter (Havan, Husayn, 


‘Muhammad's daughters largely be- 
cause she was the wife of ‘AIT and 
the mother of Muhammad's grand 
children, There is a fimous account 
‘in which Muhammad is said to have 


and Zaynab). Fatima was PB is cea and ered hom 
lose to her father: she his cloak and referred to them 


nied him on important 
skates 

the also took care of him 

was wounded at the Bartle of Uhud- 
that took place near Medina in 625 
ce, She died only a few months af- 
ter Muhammad, and many people 
believe she actually died of grief. 
Fatima is the most famous of 


‘own family. This event is one 

major pieces of evidence that 

'a sect uses to justify its belief 

the right of “Alt and Fatima’ de~ 

scendants to lead the wmmad (com 

munity), Fatima is 60 central to Shi'a 

Inlam that a major Islamic dynasty, 

the Fatimids, claimed descent from 
her and took her name, 


was Cairo's famous university, al-Azhar. This university later became one of the 
most important centers of Sunni learning, and it continues in that role today. 

Over the centuries, Isma'ilism has split into a number of different sects. The 
most important division occurred at the end of the eleventh century between 
those who believed that Nizar (d. 1095) was the rightful imam and those who felt 
he lacked the moral standing to be the leader and that the real imam was Nizar's 
brother al-Mustali d. 1101). The ruling powers of the Fatimid Empire supported 
the religious claims of al-Musta'li, and the followers of Nizar were forced to flee 
territories controlled by the Fatimids or else hide for fear of persecution, 

“The Fatimid Empire was destroyed by the rise to power of another Sunni 
dynasty, but not before Isma'ili scholars patronized by the Fatimids had left a 
lasting impact on Islamic philosophy and mysticism. The followers of Nizar 
found refuge among the mountainous regions of Syria and Tran, where they 
began a campaign of intense missionary activity among the Sunni and Twelver 
Shi'a population of the region. They also conducted a kind of guerrilla war 
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against the Sunni government and the Christian crusader stares that existed in 
Lebanon and Palestine at thar time. 

‘The Nizari Ismi'ili community was governed from a fortress called Rock of 
Alamut, located in the mountains of northern Iran, Rock of Alamut fell to the 
Mongols when they invaded Iran in the middle of the thirteenth century, and af= 
ter that the Nizari Ismaili community became widely dispersed and divided into 
several more subsects. One of these subsects, called the Qasimshahis, continued 
in Iran, where their imam became involved in regional politics in the eighteenth 
century. In recognition of his loyalty, the nineteenth-century Iranian monarch 
gave the then imam of the Qasimshahis the title of Agha Khan, which translates 
roughly as “Honorable Lord,” a title that has been kept by his descendants. 

Isma'ilis remain an extremely fragmented and dispersed collection of Shi'a 
sects, The strongest concentration of Ismi'ilis belonging to the Nizari line is 
in Pakistan, particularly in the northern mountainous regions of Hunza and 
Gilgit, although smaller populations are found in India, Iran, and Afghanistan. 
‘The Ismi’ilis of the line of al»Musta'li are concentrated around the Arabian Sea, 
‘on the western coast of India, and in Pakistan and Yemen. Each Ismaili group 
continues to believe in its own imam, although these figures do not wield the 
kind of religious authority they did in the eleventh and twelfth centuries. 


Mystical Islam—Sufism 

Sufism is an umbeella term for a variety of philosophical, social, and lirerary phe= 
nomena occurring within Muslim society. In its narrowest sense, it refers to a 
‘number of schools of Islamic mystical philosophy and thealogy, to the phenom 
cenon of religious orders and guilds that have exerted considerable influence over 
the development of Islamic politics and society, and to the varied expressions of 
popular piety and shrine cults found throughout the Islamic regions of the world, 
In a wider sense, Sufism is often seen as the spiritual muse behind much pre- 
modern verse in Muslim literature, the idiom of much popular Islamic piety, the 
Primary social arena open to women's religious participation, and a major force in 
the conversion of people to Islam in Africa and Asia, 


Sufi Orders 

“The Sufi orders served as educational institutions that fostered the religious sci- 
ences, music, and decorative arts. Their leaders sometimes functioned as theo- 
logians and judges, combining scholastic and charismatic forms of leadership. 
‘They also challenged the power of the legal and theological establishment. In 
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Quick facts: Jelamie Wystical Poetry 


Ww the spread of Islam, Here, here is the Beloved! 

the Islamic mystical ta- Oh come now, come, oh come! 
dition flourished ard began to be Your friend, he is your neighbor, 
expressed in a new form: mystical he is next to your wall— 
poctry, Unlike other spiritual poems, You, erring in the desert— 

the mystical poems used a special what air of love is this? 
metaphorical language describing — Ifyou'd see the Beloved’s 

divine intoxication with spiritual farm without any form— 

Wine in the tavern of mystical love. You are the house, the master, 
One renowned poct is Jalal ad-Din You are'the Kaaba, you! ... 
ar-Rami, who became the best- Where isa bunch of roses, 

selling poctin North Americainthe if you would be this garden? 
twenty-first century, despite the fact Where, one soul's pearly essence 
that he lived in the thirteenth cen~__ when you're the Sea af God? 
tury and wrote in Persian. One of That's true and yet your troubles 


Rumi's poems follows: may turn to treasures rich— 

1Am Wind, YouAre Fire How sad that you yourself veil 

Cpa eaciapos nn the treasure that is yours! 
where are you, where, oh where? Translated by Annemarie Schimmel 


modern times (as in earlier times), the Sufi orders have been praised for their 
capacity to serve as channels of religious reform while being criticized fora lack 
of respect for Islamic law and for fostering ignorance and superstition in order 


to maintain their control over the community. 


Origins 

‘The origins of Sufism lie in an informal movement of personal piety that emerged 
in the first century of Istam. This movement, which was too informal and un- 
formed to be called a school, was characterized by an emphasis on prayer, asceti- 
ccism, and withdrawal from society. The earliest Sufis lived in caves or simple huts 
con the edges of the cities, and they wore coarse woolen robes as a sign of their 
religious beliefs. The term Sufism derives from the practice of wearing wool 
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(Sufis the Arabie word for “wool) The earliest Sufis also spent almost all their 
waking hours in prayer, and they frequently engaged in acts of self-mortification, 
such as starving themselves or staying up the entire night, as a form of religious 
exercise. They also lived in complete poverty, having renounced their connec~ 
tions to the world and possessing little other than the clothes on their backs. A 
lange percentage of these early Sufis were women; several are revered to this day, 
such as Rabi'ah al“Adawtyah. 

‘The early Sufi practices of asceticism and the wearing of wool are shared 
by Christian mystics and ascetics of the same period, and it is very likely that 
the Sufis adopted these practices after observing the Christian ascetics who 
lived with them in Syria and Palestine. Sufis, however, place the origins of their 
movement and its practices in the Qur'an and in the life of Muhammad. They 


Riabi‘ah al--Adawigah (c. 743-801 ce) 


al‘Adawiyahisthe most to God that if she worshipped 
famous woman Sufi mystic in him because she feared hell, he 
Islamic history. She was the fourth should throw her into hell; if she 
daughter (Rabi'sb means “fourth”) worshipped him out of a desire for 
born tan exremely pee 
in the city of Basra (in 
Iraq). She fl imo slavery at 


snowed to x cave inthe hil 

Basra and spent te rest of er life ° Many miracles are as- 
cribed to Rabi'ah al“Adawiyah, and 
‘she remains a model of the Muslim 
who is completely devored to God 
with absolutely no motivation other 
than a pure love for him, 
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are quick to observe that Muhammad lived an extremely simple, almost ascetic 
life, and that he often withdrew from Mecca to meditate in a cave. Indeed, it was 
while meditating in this way that he received his first revelation, Sufis therefore 
see their practices as an imitation of Muhammad, and their goal as similar to 
the one he achieved in his relationship with God. 

‘The goal of Sufi practices is to have an intimate, personal experience of God 
in this world. According to Islamic belief, all Muslims will have a direct encoun 
ter with God after they die (opinions differ on what this means), but Sufis do not 
wish to wait and instead want to have the encounter with God before they die, 
This desire is expressed in a saying attributed to the Prophet and very popular 
in Sufi circles that encourages Muslims to “Die before you die.” 

‘This direct experience with God is considered so overwhelming that it is 
indescribable and can only be spoken about in metaphors. The most commonly 
‘used metaphors are those of falling in love and of being intoxicated with wine. 
“These images are frequently encountered in Sufi literature, particularly in the 
vast amount of Sufi poetry that has been written in all Islamic languages to try 
to express the indescribable joy that Sufis experience through their relationship 
with God, 


Union with God. 

‘The concept of union with God is expressed in many different ways, and the 
problems involved in understanding how a mortal human being could unite 
with the omnipotent, omniscient deity who is unlike us in every way has been 
the basis of much debate in Sufi philosophical circles. The union with God 
is normally called fina, which literally means “destruction” or “annihilation.” 
This relates to the Sufi belief that the final stage in an individual's spiritual 
development is losing any consciousness of individual identity and only being 
aware of the identity of God. In effect, God's identity replaces the identity of 
the Sufi, 

A famous Sufi named Mansdr al-Hallaj (c. 858-922) expressed this feeling 
of loss af self when he cried out, “I am Divine Truth!” He was killed for making. 
such seemingly blasphemous utterances in public, although what he was trying 
to communicate was the message that he, Mansic al-Hallaj, no longer existed 
as an individual, because his consciousness had been replaced by the conscious- 
ness of God. Similar controversial statements have been made by many Sufis 
who were attempting to use shocking or paradanical speech to get their message 
across to the rest of their society. 
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Quick facts: Asceticism 


sceticism, or the sacrificing 
lof worldy pleasures in favor 
of spiritual enlightenment, is com 
‘mon to many major world réligions. 


For instance, in Hindu history, a 
group of ascetics reacted againyt the 
Brahmins, o¢ priests, who controlled 
the common people's access of re= 
ligious texts and knowledge. ‘Thus, 
these ascetics retreated to the woods 
to seek spiritual knowledge, and 


their efforts resulted in the Hindu 
holy texts, the Upanishads. Prince 
Siddhartha Gautama, who later 
founded Buddhism, was inspired by 
aan ascetic to leave his royal family 
and wealth to seck the truth, Chris 
tianity’s Jesus of Nazareth was often 
Known to challenge his mind and 
body by subjecting himself to the 
‘extreme conditions of the desert of 
Judaea for prolonged periods. 


Sufis disagree over whether the final spiritual goal of Sufism is to lose 
personal identity completely in the identity of God, or to reach a stage where 
petty human concerns no longer prevent the believer from seeing the world in 
its true nature; in other words, to see things the way God sees them, A com- 
mon metaphor for the first approach is to deseribe the Sufis individuality as 
drop that vanishes into the ocean; it does not cease to exist entirely, for it 
is now part of the vastness of the sea; it only ceases to exist insofar as it is an 
individual drop, The view that the individual sees things more clearly depicts 
the human heart (the seat of the intellect in medieval Islamic thought just as 
it was in medieval Christian thought) as a mirror that is normally dirty. The 
dirt or tarnish on the mirror is humans’ everyday concerns and petty desires, 
‘Through engaging in mystical exercises, believers effectively polish the mir- 
rors of their hearts and cleanse them to the point where they ean accurately 
reflect the light of God. 


The Sufi Path 

Sufis believe that the average human being is unable to understand the true 
nature of the world and of spirituality because most people are too involved in 
the petty concerns of everyday life to see things as they really are. The quest for 
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Cie Lawtaeaat the starknews of asceticism 


spiritual growth? Can 
bene ta think of any modern-day 
‘of their daily lives? How does © ascetics? 


spiritual understanding in Sufism is seen as a path each Sufi must travel un= 
der the guidance of a teacher or master, This path has many stations, and their 
numbers and names vary depending on the school of Sufi thought. Usually the 
first stage on the Sufi path is repentance. The Sufi is expected to repent all bad 
deeds and take a vow to avoid all earthly pleasures; this includes activities that 
are both permissible and forbidden acconding to Islamic law. 

After repenting, the Sufi abandons the things of this world, divesting him= 
or herself of earthly belongings. This means giving up property and detaching. 
the self from friends and family. After doing so, the Sufi enters a monastery or 
convent and becomes fully devoted to the difficult task of getting tid of earthly 
concerns. In actual fact, it is extremely difficult, however, fo truly abandon past 
habits and eradicate all family attachments, so the process of divestment often 
takes a long time and requires strict, meditational exercises under the master’s 
direction. A Sufi often thus begins the exercises associated with the next stage 
before completely t:anscending the previous stage. For example, the individual 
might perform the exercises associated with divestment while still trying to truly 
repent previous habits. 


Meditation (Zike) 

‘The Sufi path, which consists of slowly ridding the self of worldly concerns, 
relies on meditation to accomplish its goals. The various Sufi forms of media~ 
tion are called zikr (or dbikr), literally meaning “repetition,” “remembrance,” 
“utterance,” or “mentioning.” The term appears several times in the Qur'an and 
urges Muslims to frequently remember their Lord (“do zitr of him”). The most 
basic level of zikr consists of repeating one of God's names. In Islam, God is 
believed to have many names that describe some aspect of his nature. Ninety 
nine names are considered special and are called the “Most Beautiful Names.” 
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Sufis recite one or another of these names (e.g., Qa'im, meaning “eternal,” 
Khaliq, meaning “creator,” or Rahim, meaning “merciful") as many times as 
their master orders. 

‘The most frequently used name of God is Allah, which Sufis believe to be the 
best name. The purpose of reciting these names is to fulfill the master's command 
and to concentrate fully on what the Sufi is doing so that the individual loses all 
self-awareness. ‘The Sufi repeats the ziér formula (in this case, a name of God) 
‘enough times so that it permeates the individual's entire being and continues to 
be repeated in the individual's heart even if the person ceases to actively engage 
in zigr. This is a way of eradicating worldly concerns and self-absorption and of 
focusing on God. 

Some sikr exercises involve repeating other, longer formulas, while some 
involve complicated methods of breath control. A relatively simple zilr exercise 
involving breath control requires the Sufi to say a bisyllabic name of God out 
Joud, inhaling on the first syllable (while saying it aloud) and exhaling on the 
second syllable, This is called the "sawing ziy” because the distinctive sound 
mule by speaking while inhaling and exhaling resembles the noise made by a saw 
as it cuts through wood. Other forms are more complicared, such as reciting the 
formula, “There is no god but God” in a Jong breath broken up into five beats, 
‘Such complex meditarional exercises are difficult to learn without a master, and 
they only became popular after the master-disciple relationship had evolved into 
hierarchical Sufi orders, called ‘arigas (“paths”). 


Organized Sufism 

By the thirteenth century, Sufism had become organized into orders. Their ori- 
gins stem from the social environment of the medieval Islamic world, where 
trade guilds evolved into important organizations that provided working-class 
people with security and a sense of belonging, Educational and legal institutions 
were also formalized by this time, as was the relationship between the govern= 
ment and the theological and legal scholars. It is therefore not surprising that 
Sufism would also take an organized form and compete for social legitimacy and 
authority with other religious movements and institutions, 

‘The earliest Sufi orders were simple organizations made up of the disciples 
‘of a particular master; after these disciples became accomplished Sufis, they 
felt that they owed their spiritual standing to their teachers and so imparted 
his teachings to their own students. This second generation of students felt that 
they belonged to the spiritual lineage of that first master and his sariga. 
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By the fourteenth century, Sufi orders had become formally organized. 
Someone who wanted to become a Sufi would visit a master from the desired 
order and request to be accepted as a student. The master would often turn the 
applicant away many times before finally accepting the person. The aspiring Sufi 
would then be put through an initiation process that included performing menial 


Jalal ad-Din ar-Pimi (Zum: 


©. 1207-1273 C&) 


uni is one of the greatest mys- 
tical poets of the Persian lan- 
guage, He is often referred to by his 
full name, Jalal ad-Din ar-Romi, 
‘or simply as Mawling, Mevlana, or 
‘Mawlavi, all titles of respect. 
‘Ruri was born in the Central 
Asian city of Balkh (now in north- 
er Afghanistan), but moved:as a 


him return to his teaching duties, 
the disappearance of Shams caused 
Rumi to devote himself even more 
fully to the world of Sufi mysti- 
ism. He began to write mystical 
poetry, most of it in a collection 
dedicated to Shams, He is equally 
famous for his book-length poem, 
the Masmavi-ye Manavi, which is 


young man to the es and allegorical and 


in Turkey, where his father em 
professor. After his fat . 


Rumi took over his father’s 8 

ing position. His life wax 

teansformed with the arrival in 
Konya of a wandering Sufi mystic 
named Shams al-Din of Tabrie (4. 
1247), Rumi saw Shams as.a source 
of great mystical knowledge and a 
window through which he could 
contemplate God. He became so 
obsessed with Shams that he began 
to neglect his students, who con- 
spired to get rid of Shams, possibly 
by killing him. Instead of making 


i was an ecstatic Sufi 


pale feelings of joy 


him to whirl around in 
dance. His followers, known as the 
‘Mevlevis, adopted his dancing as a 
form of meditation. This ritual is 
so distinctive in European societ~ 
ies that the Mevlevis came to be 
known as the Whirling Dervishes. 
‘The Mevlevis were very influential 
in the Ottoman Empire (c. 1300- 
1922), where many classical musi- 
cians and poets belonged to this 
Sufi order. 
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tasks before being formally recognized as a full member of the order. Admission 
‘was normally a ceremonial occasion when new members would be given robes 
or hats signifying their new status. 

Many Sufi orders have been extremely important in the development of 
Istamic Muslim society: they had major scholars and philosophers developing 
their ideas, and major government figures often belonged to them, which meant 
that the Sufi orders had influence over the official policies of the kingdom, 
“Three such orders that deserve special attention are the Chishti, Naqshbandi, 
and Mevlevi. 


Chishti Order 
‘The Chisthi order is named after Khaja Mu'in al-Din Chishti (d. 1235) who 
was from a town in Afghanistan called Chisht. After finishing his education in 
Afghanistan and Central Asia, he settled in the town of Ajmer in India, where 
he taught a large number of disciples, maay of whom were extremely influential 
and had disciples of their own, These disciples of Khaja Chishti opened Chishtt 
centers in provincial towns all over India; they also had many rulers, princes, 
and princesses as their disciples, and the order rapidly became the most influ- 
ential in 
‘The Chishtl onder has as its ziér a particular kind of musical performance 
called gavvalin which a group of musicians sing religious songs set to a rhyth= 
mic beat. It is worth noting that itis not the musicians who are engaging in zikr 
but their audience, who use the music as a meditational device. In the twentieth 
century, gavuali became a popular musical form and has been spread in the West 
by such artists as the Pakistani singer Nusrat Fatch Ali Khan (1948-1997), 


Nagshbandi Order 
‘The Naqshbandi order is named after a Central Asian Sufi scholar from the city 
of Bukhara in Uzbekistan, Baha al-Din Nagshband (1318-1389). He actually 
belonged to an important Sufi organiza~ 
tion called, in Persian, Silsila-yi Khajagan 
("Chain of Masters"), which is so similar epies for further Study 
to the Naqshbandi order that it is question-__ Dance and Military Drill 
able why later generations saw him as the — Musie—Overview 
founder of a new order. Mysticism 

‘The Nagshandi order is famous for its Rumi 
involvement in society. Unlike many other 
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Sufis, Naqshbandis believe that a Sufi should not withdraw from society but 
should pursue his spiritual goals while fulfilling all his social responsibilities. 
‘The Nagshbandis hold eight principles to be central to their onder and trace them 
back to the most famous in the Chain of Masters, Ghijduvani (d. 1220). These 
are awareness while breathing, watching one’s steps, journeying within, solitude 
within human society, recollection, restraining one’s thoughts, watching one’s 
thoughts, and concentration on the divine. 

‘The order enjoyed considerable influence in India, where it was introduced 
from Central Asia in the middle of the sixteenth century. A generation later, a 
scholar named Almad Sirhindi (1593-1624) had a tremendous impact on the 
development of the Nagshbandi order, not just in India but on its international 
spread from that time forward. Sirhindt held the view that a period of moral and 
social decay had plagued Islamic society since the death of Muhammad, and said 
that it could only be reversed by the arrival of a religious renewer, Although he 
never made the explicit claim that he was this awaited renewer, his teachings 
give an undeniable impression that he saw himself as pivotal in the course of 
human religious history. His followers named him the “Renewer (Mujaddid) 
of the Second Millennium,” and the branch of the Naqshbandi order deriving 
from him became known as the Mujaddidi school and has come to dominate 
the Nagshbandi order. 

Naqshbandi figures were very important in religious reform movements in 
the eighteenth and nineteenth centuries, particularly in India and Central Asia 
where Muslims were fighting British and Russian colonialism, respectively, To 
ward the end of the eighteenth century in India, two members of the Nagshbandi 
order started a new, modern Sufi movement called the Tariqa-yi Muhammadiya 
(“Path of Muhammad”). It essentially was a mystical interpretation of a legally 
conformist form of Sunni Islam that derived a great deal from Naqshbandi at- 
titudes toward the law and the individual's place in society. 

‘The Nagshbandi order continues to be extremely important as a force of 
reform in some Muslim regions, particularly among Turkish-speaking people, 
[Nagshbandis were at the forefront of religious resistance to the Soviet Union 
‘and now provide education and social services in many of the Central Asian and 
‘Caucasian countries that emerged after the Soviet Union's collapse. 


Mevlevi Order 
‘The primarily Turkish Mevlevi order was well known in Europe because of 
its distinctive ziér ritual in which dancers called Whirling Dervishes rotate 
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in precise rhythms. The order derives its name from Jalal ad-Din ar-Rami (c 
as born in the Central 


1207-1273), who is called Meviana in Turkish. Run 
Asian city of Balkh, where his father was an important religious scholar and 
Sufi master. Rumi moved to Turkey in 1219, when his father was appointed 
the seat of the Seljuk dynasty 


professor of legal thought at a university in Kony 


(103; 


post after his father's death. 


1157). Rumi inherited thi 


The defining moment in Rumi's life occurred in 1244 with the arrival of 


a wandering mystic named Shams ad-Din of Tabriz, Rumi began to spend all 
his time with Shams, whom he saw as a means of gaining access to the mysti 
cal knowle .d probably killed) by Rumi's 


students, at which point Rumi w 


of God, Shams was sent away (a 


ic life and devoted himself 


rew from 


rely to the guidance of Sufi disciples. It is likely that a Sufi order gathered 
be known 


ound Rumi while he was still alive and at some later point ca 


as the Mevlevi order. 


Whirling dervishes dance to the music of flutes, tambourines, and violins, in Turkey, 


August 
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Mevlevi Meditation 


‘The two most distinctive features of the Mevlevi order are its lengthy process 
of initiation and the importance its members give to music and dance in their 
zikr practices. The Mevlevi meditational exercise, called sama, involves recit- 
ing a number of prayers and hymns. After that, the participants make several 
rounds of the hall, in addance with their arms extended sideways, the right palm 
facing up and the left down. They whirl counterclockwise, using their left feet 
as pivots. According to Mevlevi teachings, the upturned right hand symbolizes 
the mystic’s receipt of divine grace, while the downturned left hand implies that 
what is received fram God is passed on to humanity 

‘The Mevlevi order has emphasized art and culture since Rumi's day and has 
always encouraged court poets and musicians. Its importance to the development 
of the culture of the Ottoman Empire (c. 1300-1922) cannot be overemphasized. 
Many important Ottoman poets and composers were Mevlevis. This connection 
with the arts is still Important, and the Mevlevi order is popular with young 
musicians and poets in modern Turkey 


Philosophy and 
Theology 


4 prophet, Muhammad's role was more that of a preacher 

than a theologian, The Qur'an, however, brings up many phil- 

‘osophical and theological questions regarding the nature of 
God, God's relationship to the world, the problem of evil, and the place occu 
pied by human beings in the divine plan for the universe, As the Muslim-ruled 
territory expanded to absorb new cultures, many new philosophical questions 
emerged. Some of these issues were already being discussed in the newly con- 
verted territories; others were brought up by the theological debates that occurred 
as Islam came into competition with Christianity and Zoroastrianism, which 
were the major seligions of that region, Still others emenged as a result of politi 
cal and social crises that plagued the early Muslim community. 


Kalam (Theology) 

‘The term most commonly used for theology in the Islamic community is kala, 
which literally means “speech” or “dialectic.” This gives a clear sense of the fact 
that Islamic theology emerged in an environment where theological issues were 
being publicly debated. Kalam is distinct from Tslasic philosophy in that the 
philosophical tradition derived consciously and directly from Greek (and to a 
lesser extent, Persian) thought. This is clear even from the word used for phi- 
osophy, which is fabafa. 

Many of the major questions that were discussed in the earliest Islamic 
theological circles arose out of the political crises that followed the assassina- 
tions of the caliphs Umar, "Uthman ibn 'Affin, and ‘Ali, and from the civil 
wars that resulted in the division between the Sunni and Shi'a sects. The main 
questions dealt with who the rightful leader was of the community and what 
the status was of a believer who committed a grave sin (since the killers of the 
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early caliphs were all Muslims). As theological schools grew within Muslim 
society, the questions being debated became more theoretical and abstract. The 
matin issues concerned the relationship between God's omnipotence and human 
responsibility. This led to more-abstract discussions of the nature of God and of 
how human beings gained the ability to differentiate between right and wrong 
and commit good and bad actions. 


Schools of Thought 
Following the murder of “Uthman ibn ‘Affin and the emergence of sectarian divi- 
sions, four major schools of thought emerged, representing the spectrum of Islamic 
theological opinions, The firs, the Qadariyya, was the most actively opposed to the 
Umayyad dynasty. The Qadariyya believed thar human beings have such extensive 
power over their actions that they can determine the commission and outcome of 
their acts. It is from this belief in human ability or determination (gudra) that the 
Qadariyya gets its name. Since human beings had complete freedom of action, 
works were considered to be a perfect mirror of a person's belief and an integral path 
of fith, Thus, in the understanding of the Qadariyya, someone who committed a 
grave sin must be a disbeliever. 

‘The second group is called the Jabriyya and is the direct opposite of the 
‘original Qadariyya. The Jabriyya believed that divine compulsion (jay) created 
human actions and that human beings had absolutely no freedom in committing. 
good or bad actions, Since God was the direct source of all acts, a human being 
could not be held responsible for committing a grave sin and therefore would 
still be considered a Muslim. 

“The Murj'a occupied a position in between the Qadariyya and the Jabriyya. 
‘They believed that it was not possible for human beings to pass judgment over 
the status of another human heing’s faith. Instead, they believed that a grave 
sinners future was held in suspense awaiting God's decision. This concept of 
suspense, from which the Arabic word murjs is derived, is based on a verse * 
from the Qur'an (9:106): “There are others, held in suspense for the command 
of Allah, whether He will punish them, or turn in mercy to them.” 

‘The last major group is called the Khawarij. This group held a strict be- 
lief that actions were the perfect mirror of 
an individual’ faith. This idea was shared — Jopies for further Study 
with the Qadariyya, the major difference Religion and War 
being that the Khawarij were extremely War and Peace—Overview 
active politically and constituted the first 
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Islamic religious sect. They felt it was the duty of every true Muslim to de- 
pose, by force if necessary, any leader who had strayed from the correct path. 
“They also believed that any Muslinr male, regardless of whether he belonged 
to Muhammad's tribe of Quraysh or not, could be declared caliph as long as 
that person was of irreproachable moral character. The Khawarij had origi~ 
nally supported ‘AM in.nis competition with Mu‘awiyah, but when 'Ali agreed 
to human arbitration (as opposed to letting God make the decision on the 
battlefield), they deserted him and came to be distinct from his supporters, 
who became the Shi'a believers. 


Muttazila and the Ash’ariyya 
Th ical Schools 

By the end of the eighth century cr, these early theological trends had developed 
tothe point that full-fledged theological schools had emerged. The most famous 
is called the Mu'tazila, which rose for a brief period to be the official theological 
school of the Sunni world. This forty-year period in the middle of the ninth cen- 
tury cx is particularly important because, under the influence of the Mu'tazila, 
the Sunni world went through a period of crisis when many religious scholars 
and theologians were put on trial to see whether their beliefs agreed with those 
of the Mu'tazila, Being found guilty could have serious consequences, ranging 
from losing a job to imprisonment and, or rare occasions, death. 

‘The major results of this “inquisition” were that the various theological posi- 
tions among Muslims becazne much more defined and formal schools of thought 
formed. It also meant that when the official power of the Mu'tazila ended, they 
came to be seen as heretical and were themselves victims of discrimination and 
persecution, The school of theology that replaced the Mutazila is called the 
Ash’ariyya, named ufter a theologian named Abd al-Hasan al-Ash'ari (c. 873-c. 
935 cx), who had originally belonged to the Mu'tazila but later abandoned it and 
became one of its greatest critics. 

A good way of understanding the basie tenets of Islamic theology is to see 
how the Mu'tazila and Ash'atiyya disagreed on specific questions: 


1. The Que'an mentions many attributes describing God, such as “all-see- 
ing,” “merciful,” “compassionate,” and “just.” God is also believed to be 
completely unlike human beings. Taken together, many people find it 
difficult to reconcile the concept of God being absolutely unlike human 
beings with the fact that we refer to God using adjectives (such as “com= 
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passionate” or “merciful”) that are the same as those we use to describe 
4 human being. This problem is even greater when the Qur'an speaks 
of things such as the “hand” of God ar talks about his “throne,” which 
implies that God sits, and in turn has a body. The Muttazila declared 
that all the attributes used to describe God are distinct from his essence, 
Since his essence is the only thing that exists eternally, his attributes are 
noneternal. The Ash'ariyya, in contrast, said that God does indeed have 
eternal attributes, such as knowledge, sight, and speech, by which he 
knows, sees, and speaks, but that these attributes are different from the 
cones human beings have. 

Regarding the anthropomorphic attributes of God (such as his hands or 
face), the Mutazila declared that the attributes are completely symbolic 
and had to be interpreted metaphorically. The Ash‘ariyya stated that the 
anthropomorphic attributes mentioned in the Qur'an are real, but we 
human beings are incapable of understanding theif tue meaning. 

“The Ashiariyya stated that the Quran is God's speech. Since speech is 
an attribute af God, the Ash‘ariyya view the Qur'an as being part of him 
and therefore eternal. As a result, according to their belief and that of the 
overwhelming majority of Muslims, the Qur'an is the eternal speech of 
God. In contrast, the Mu'tazila, on the basis of thei belief that God's 
attributes are not part of him and therefore are not eternal, maintained 
that the Qurun was not eternal. 

The Qur'an promises human beings a vision of God in the afterlife, 
is theologically problematic because Muslims generally believe that God 
has no body and cannot be seen. The Mu'tazila followed this logic very 
strictly, saying that since God cannot be seen physically, he cannot be 
seen in the afterlife cither; therefore, this promise of the vision of God 
cannot be accurate, The Ash‘ariyya stated that the vision of God in the 
world to come is real, but we do not understand what the nature of it 
will be. 


. The Ash'ariyya stressed God's omnipotence, declaring that both good 


and evil are willed by God, God created human actions as well as the 
ability to choose between right and wrong. Using this theory, which in 
Islamic philosophy is called the Doctrine of Acquisition, the Ash'ariyya 
successfully reconciled a belief in God's omnipotence with the desire to 
hold human beings accountable for their actions. The Mutazila, on the 
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other hand, insisted on complete human freedom and responsibility, They 
declared that God only wills good and neither wills nor creates evil. Hu- 
man beings create their own-acts and are completely responsible for all 
the evil things they do. 

6. Based on their complex understanding of the relationship between human 
actions and the will of an omnipotent God, the Ash'ariyya maintained 
that any Muslim who commits 4 grave sin would still be considered a 
Muslim but would, nevertheless, be punished in hell. In contrast, the 
‘Muvtazila argued that such persons would occupy a position somewhere 
between that of belief and disbelief, since they had freely declared them= 
selves to be Muslims, but had freely committed an evil act that showed 
that their faith could not be perfect. 


Human Reason 

‘The differences between the Mu'tazila and the Ash'ariyya, which became the 
dominant school of theology among Sunni Muslims, can be seen ax pertain= 
ing to different understandings of the power of human reason. The Ash‘ariyya 
acknowledged that human beings have some degree of free will and power of 
reasoning, but they felt that these human abilities were extremely limited when 
compared with the omaiscience und omnipotence of God, The Mu'tazila, how- 
ever, held the (some say arrogant) belief in the powers of the human intellect 
and refused to accept that certain things lay beyond human understanding. 
Both positions have bases in the Islamic philosophical tradition from which 
Islamic theology derived many of its ideas. 


Development of Islamic Philosophy 
“The Islamic philosophers emerged in an environment where they were heirs to 
the rich, philosophical tradition of the Greeks and Persians. As a result, they 
adopted the systems of thought developed by Aristotle, Plato, and the Neo- 
platonists. The big difference between the early Islamic philosophers und the 
theologians is that the theologians, though clearly influenced by earlier phi- 
did not consciously adopt pre-Islamic systems af thought, whereas 
Islamic philosophers did so wholcheartedly. This is readily apparent from their 
use of the term falsafa for philosophy. 
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Uslamic Jhilosophers 


any thinkers were critically 
important to the develop- 
ment of Islamic philosophy. Four 


deserve special attention for the 
great impact they had on the de~ 
velopment of thought in both the 
Islamic and medieval worlds: Al- 
Kindi, Al-Firabi, Ibn Sina, and 
Al-Ghazali. 


Al-Kindi (d. c. 873 ce) 


Yuqab ibn Ishaq as-Sabah al*Kindi 
was of Arab origin, born in the tity 
of Kut, Iraq, where his father was 
the governor. He was extremely 
well educated and tried to absorb 
all the learning and culture of the 
time, becoming well versed in 
philosophy, medicine, geography, 
theology, and history. Al-Kindi 
was directly influenced by the ma- 
joe Greek philosophers and is re- 
sponsible for importing many of 
their terms into Arabic, leading to 
their common use among Islamic 
philosophers. He believed in the 
essential compatibility of philoso~ 
phy and theology and was closely 
associated with the Mu'tazila thea~ 
logical sehoo!; consequently he was 

persecuted and his library was tem~ 
porarily confiscated, 


Al-Farabi (d. c. 950 ce) 


Aba Nasr al-Farabi is widely con- 
sidered an outstanding Islamic phi- 
losopher and is often referred to as 
the "Second Teacher,” the “First 
Teacher” being Aristotle, He was 
born in Central Asia but came to 
Baghdad (in modern-day Iraq) early 
in life because his father was an of 
ficer in the Turkish palace guard 
fof the caliph. He was educated 
in Baghdad and later moved to 
Aleppo (now part of Syria), where 
he joined the group of scholars who 


ayere part of the court of the local 
ruler. Al-Farabi’s basic conviction 
‘was that philosophy had ended ev- 
cerywhere in the world except in the 
Islamic lands, where it had found a 
sew home, He believed that human 


reason was superior to religious 
faith because philosophical truths, 
which are derived through reason, 
are universally valid, whereas reli- 
gious truths rely on symbols that 
vary from society to society. 

Ibn Sina (980-1037) 


‘Aba ‘Ali al-Husayn ibn ‘Abd Allah 
ibn Sima was a respected Islamic 
philosopher and physician. He was 
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an extremely talented and precocious 
student who had outlearned bis 
teachers by the time he was fourteen. 
From then on, he taught himself and 
actually learned cepain sciences, in 
particular medicine and the natural 
sciences, without any teachers, His 
Canon of Medicine served as the ba~ 
sis of medical reaching and practice 
for seven centuries, not just in the 
‘Muslim world but also in Europe, 
where he was widely known by his 
Latin name, Avicenna. 

Perhaps Ibn Sina’s biggest 
philosophical contribution was an 
elaborate theory that demonstrated 
the philosophical necessity for the 
‘existence of God and how the phys- 
ical world came into being through 
a process known as “emanation.” 
(Emanation is distinct from the 
process of creation, which ix the 
‘common religious understanding 
in Islam.) He explained many of 
these ideas in a famous allegorical 
work about a man who grows up 
alone on a desert island and, us~ 
ing only the power of his intellect 
and the evidence of the things he 
finds around him, rationally comes 
to understand the nature of the 
universe and the necessity of 2 su- 
preme being. Ibn Sina’s philosoph- 
ical works also show a tendency 


toward mysticism, a trend that was 
becoming extremely popular in the 
Muslim world at this time. It was 
in the realm of Islamic mysticism 
that much of the later Islamic phil- 
osophical inquiry continued, mak- 
ing Ibn Sina the most revered of 
the classical Islamic philosophers. 


Al-Ghazali (d. 1111 ce) 


Abu Hamid Muhammad ibn Mu- 
hammad at-Tosi al-Ghazali is one 


of the most influential Islamic 


scholars. He spent the majority of 
his adult life as a professor of the- 
cology: At the height of his profes- 
{porial carcer, in 1095, he suffered a 
severe emotional crisis that caused 
him to leave his job in Baghdad, 
return to his hometown, and de~ 
vote himself to a life of contempla- 
tion, He eventually concluded that 
rational and philosophical inquiry 
can carry a person only so far, and 
that achieving complete under- 
standing requires a leap of faith, 
“This leap of faith was best achieved 
through mystical education, some- 
thing commonly referred to as Su- 
fism, Thus, Al-Ghazall represents 
turning point in Islamic thought 
as a rational scholar who sees the 
perfection of his education not in 
philosophy bur in Sufism. 
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The Alexandrian School 
As early as the eighth century ce, the Islamic Empire included cities such as 
Alexandria and Antioch, which had been important centers of Hellenistic 
learning from 332 to 30 ace. Alexandria, in particular, is famous for being 
the home of an academy of learning. The academy's size had dwindled by Is~ 
lamic times, but members of this school were later found in important Islamic 
cities such as Baghdad, where they had a great deal of influence on Islamic 
philosophers. The Persian Sasanid dynasty had its own philosophical academy 
in Gondeshapur that may have served as a model for institutes of learning in 
the eighth and ninth-century Islamic societies. 

Hellenistic philosophy and scientific literature were so highly regarded by 
the Muslims that, for a two-hundred-year period, Greek works were feverishly 
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translated into Arabic and provided the impetus for developments in many fields 
of learning in Muslim regions, particularly medicine and philosophy. These 
works were later translated from Arabic into Latin and became part of the learn- 
ing of Christian Europe. 


Quick Facts: Classical Jslamie Science 


\cientific discoveries flourished 

the medieval Muslim world, 

pethaps duc to the Quran's encour- 
agement to ponder the natural world. 
Many of these advances soon found 

I) their way to Europe, where they left 


while eatronocners such as: ABOAI 
al-Hasan ibn al-Haytham (whose 
Latinized namie is Alhazen) pro- 
posed that the Earth rotates on its 
axis. While several medieval Muslim 
astronomers also theorized that the 
‘Earth might actually erbit around the 
sun, the idea failed to catch om until 
Copemican times (fifteenth and six- 
teenth centuries). The many Islamic 
‘contributions to astronomy can be 
seen by the numerous Arabic names 
‘on any star map, such as Deneb (the 
Tail”) and “Rigel” ("che Foot”). 


Asin Europe, many medieval 
‘Muslim thinkers were polymath, 
specializing in several fields of sct~ 
cence as well as philosophy and the- 
ology, Some of the best known are 
Tho Sina (Latinized to Avicenna; 
980-1037), who wrote a founda- 
tional work on medicine, and Mu 
hammad ibn Masa al-Khwarizmt 


Ae. 780c. 850 cx), from whose 


sname the English words * 
and “algorithm” derive, 

‘Mailims also played a pivotal 
-7ole in transmitting knowledge from 
‘other civilizations, such as the art of 
Chinese papermaking and the trans- 
Jation of Greco-Roman texts, Nor 
only did medieval Muslims preserve 
these ancient texts, but they also en= 
‘gaged the ideas found in them—ac- 
cepting some, rejecting others, and 
developing an elaborate system of 
comparative philosophy. To partici- 
pate in this intellectual renaissance, 
European scholars translated nu- 
merous texts from the Muslim world 
from Arabic into Latin. 


Igebra” 


Teachings 


slam has a highly developed set of beliefs and rituals that are re~ 

quired of all pious Muslims. All of these have a basis in the Quran 

and the life of Muhammad and have been further developed by later 
theologians and legal scholars. ‘This is why there is much variation in the way 
Muslims understand the cardinal points of their faith and how they observe its 
ritual requirements, Furthermore, like members of other religious communities, 
Muslims do not always observe every ritual, nor do they believe in particular 
dogmas of their religion in the same way. 

‘The doctrines and rituals outlined here are from the Sunni sect, to which the 
overwhelming majority of Muslims belong, Other sects, particularly the Twelver 
Shi'a sect, believe in much the same things as the Sunnis do and practice their 
rituals in similar ways; nevertheless, shere are differences, 


Pillars of Faith 

In the early development of Islamic doctrine during the eighth and ninth centu- 
ries cr, several scholars wrote creedal documents outlining what an individual is 
required to believe in order to be considered a Muslim. Such creedal documents 
varied considerably in their details, although they retained a central focus on 
the unity of God, revelation, and prophecy. Over time, theve doctrines became 
formalized into lists, sometimes referred to as “Pillars of Faith” to parallel the 
“Pillars of Practice” (described later). Many Muslims hold that a person is re~ 
quired to believe in five candinal points: divine unity, prophecy, revelation, an 
elie agency, und the existence of an afterife. 


Divine Unity 
‘All Muslims are required to believe in the oneness of God. This God, normally 
known by the Arabic name Allah, is unique and eternal. He existsin and of him- 
selfand has no needs. Allah, by his own choosing, created the universe and all 
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that exists within it, He 
created human beings and 
gave them the capacity to 
do good as well as evil and 
the ability to choose 
between the two, Hu- 
man beings can choose 
to know God through his 
attributes (such as mercy, 
justice, compassion, and 
wrath), but the ultimate 
essence of God remains 
unknowable, According 
to Islamic understand- 
ing, God has no body and 
is unlike anything in the 
created world. Further- 


there during the sixteenth century Cr, such a 
flowers. Louvre Museum 


more, it is a very grave 
der anything 
as an equal of companion 


of God. 


bets sin to « 
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Prophecy 
“The majority of Muslims believe that God has the wish to communicate with 
human beings, and that he uses prophets for this purpose, Prophets are of two 
types, the first being those who have a mission from God to warn their commu- 
nities and acquaint them with God's will. Those in the second category, in addi= 
tion to fulfilling all the functions of the first category, are also given a revealed 
scripture to convey to their communities. Muslims believe in a series of prophets 
that inchides all the prophets mentioned in the Hebrew Bible as well as Jesus and 
Muhammad. Muhammad is considered the final prophet, and Muslims are not 
p after him a prophet. Muslims consider Jesus to be the 
second-to-last prophet, who foretold the coming of Muhammad, The majority 
of Muslims also consider Jesus to be the Messiah, and they believe in the virgin 
birth. They do not, however, take this to mean that God was the father of Jesus, 
but rather that God performed a miracle by causing Mary to conceive without 
a biological father 


itted to call any 
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Revelation 
Muslims believe that God uses his prophets to reveal scriptures to humanity. 
Four scriptures are recognized by Muslims: the Torah as revealed to Moses, the 
Psalms of David, the New Testament of Jesus, and the Qur'an of Muhammad. 
According to Muslim belief, God’s message is eternal, and thus the substance of 
all these books is the same. Differences between them are explained using two 
theories, ‘The first is that, after their revelation, earlier scriptures were tampered 
with by people who claimed to believe in them. The second explanation relies on 
a theory of human evolution, according to which God knew what he wished to 
teach humanity. Humanity, however, was not always ready for the full message. 
For this reason, God revealed his message in progressively more comprehensive 
versions, culminating in the Qur'an, which is the definitive version of God's 
message, valid until the end of civilization. 

Muslims consider the pos 


ssion of a scripture as central to their under- 
standing of what constitutes a real religion, For this reason, whenever they 
encountered new religions (such as Hinduism or Buddhism) and wished to 
appreciate them as 
valid, in the same way 
thar they consider 
Judaism and Christian- 
ity to be valid religions, 
they have tried to iden= 
tify a scripture within 


Decoupage, or cut 
paper, became a 
popular method for 
making Ottoman 
Anlipe (calligraphic 
perforated sheets) 

during the sixteenth to 
nineteenth centuries 
cas this panel was made 
in Ottoman Turkey 

in the eighteenth or 
nineteenth century. 
Library of Congress. 
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those traditions, They do this even when the believers of these religions (such 
as Hinduism) do not believe their religion possesses a scripture on the Islamic, 
Jewish, or Christian model. 


Angelic Agency 

Muslims are supposed to believe that angels exist and that God uses them to 
perform his will. One of their duties is to watch over individual human beings 
and keep a record of all their actions. The most famous angel is Gabriel, who 
served as an intermediary between God and Muhammad in the revelation of 
the Qur'an, Another important figure is Iblis, who was the chief of angels but 
was punished for disobeying God. After being cast out of heaven, Tblis was 
tuned into Satan and now rules hell, trying to tempt human beings away from 
the path of goodness. Many Muslims consider belief in angels to be the most 
difficult Pillar of Faith, and they explain them away as natural forces or differ~ 


cent aspects of God's power. 


Afterlife 

Muslims are required to believe that our world will eventually end and that 
we will be judged and rewarded or punished in the afterlife according to our 
actions in this world, Judgment, reward, and punishment are central points in 
Islam, and its entire system of ethics is based on them, It is therefore no sur- 
prise that Islam has a highly developed system of eschatology (theory of the 
end of the world), 

‘The central events of Islamic theology as believed by most Sunni and Shi'a 
followers involve a conflict between good and evil, Evil appears to be win- 
ring until the Mahdi (*Guide") comes and leads good people in a triumph 
against evil and brings about a time of peace and justice. According to Sunni 
belief, the Mahdi is an individual who either has not yet come to Earth or 
is the same person as the Messiah, whom the majority of Sunnis hold to be 
Jesus. In Twelver Shi'a belief, the twelfth imam will return as the Guide in 
the end-times. 

A\ great deal of variation exists in popular beliefs concerning the end of the 
world, According to one version, the coming of doomsday is foretold by a num- 
ber of signs, such as a growing struggle between good and evil, in which evil 
appears to be taking the upper hand. As the time approaches, the natural order 
of things is overturned so that the sun rises in the west rather than the east and 
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the seas start to boil. Finally, 
a trumpet sounds, causing, 
people to scatter in all di- 
rections. About this time, 
a monstrous heast rises and 
starts striking people with 
its mark. When things reach 
their darkest point, the 
Messiah (very commonly 
believed to be Jesus) returns 
and gathers up all virtuous 
people to await doomsday 
and resurrection. It is im=- 
portant to note that, accord= 
{ng to the Qur'an, the world 
does not s0 much come to a 
‘complete end as it is utterly 
transformed. It is therefore 
possible for some Muslims 
to argue that the afterlife 
‘occurs right here and not in 
some other place (in other 


‘This image of a Muslim saint ascending is from 
(Mod. B, Silvestre’s Universal Palacagraphys or, 
Fac-Similes of Writings of All Nations and Periods words, heaven is not neces~ 
(Frederic Madden, Trans). (1850). London: Henry _Sarily somewhere above us), 
Bohn. After the end of the 


world, all human beings 
who have ever lived will be resurrected and judged. Many Muslims believe 
thar this resurrection is only spiritual and that humans will not be restored to 
their physical bodies, At judgment, they will stand face-to-face with God for 
the first time and will be expected to answer for their actions. Those completely 
free from sin will go directly to heaven. Others will have to spend time in hell 
to pay for their sins before they enter heaven to live eternally. Islam does not 
have a strong concept of eternal damnation in hell; people spend time there 
in accordance with the degree to which they have sinned. Certain special cat- 
egories of sins (most notably shirk—the worshipping of other gods with Allah) 
‘warrant eternal damnation, though. 
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‘The Qur'an paints an extremely vivid picture of heaven as a garden with 
streams and fruit trees where humans will liv a lavish and comfortable life, Many 
Muslims take this picture of heaven literally. Others see it as a metaphor for a 
state of spiritual bliss where the greatest reward will be living closely with God. 


Pillars of Practice 

Paralleling the Pillars of Faith are certain practices required of all pious Mus~ 
lims; sbahade (witnessing), slab (prayer), zakab (almsgiving), saw (fasting), 
and Aujj (pilgrimage), These constitute the fundamental ritual requirements of 
Islam. Even though they recognize the importance of these rituals, many Mus- 
ims do not observe all of them or they observe them partially. Islamic law also 
provides extensive guidelines on the circumstances under which an individual 
is not obligated to engage in ritual and on how an individual makes up for 
missed ritual obligations, thereby recognizing that certain circumstances (such 
as travel, illness, or pregnancy) make it difficult or impossible to participate in 
these rituals, It is important to make the formal intention to engage in a ritual 
before actually doing it, otherwise the ritual obligation has not been fulfilled, For 
example, Muslims are ritually obligated to give a percentage of their wealth in a 
form of charity called zakad. If an individual were to give away money without 
first making the conscious intention of fulfilling his or her zakab obligation, it 
would still be a good deed but would not count as zabah. 


Shabada (Witnessing) 

Shabada literally means “witnessing” and is a shorter form of the term kalimat 
aub-shabada, the statement of bearing witness that forms the creedal formula of 
Islam. The statement literally translates as “I bear witness that there is no god ex- 
cept Allah and I bear witness that Muhammad is the messenger of Allah!" Some 
people recite a slightly different version in which the second half of the statement 
is “I bear witness that Muhammad is his servant and his messenger.” 

This formula is often broken down into its components in onder to show what 
the central beliefs of Islam are, especially the nature of the Islamic understanding 
of God. The whole formula is framed as an avowal or assertion: itis supposed 
to be a voluntary and conscious declaration of an individual’s beliefs. The first 
half of the formula is an avowal of absolute, pure monotheism. It begins with 
complete denial of the existence of any gods whatsoever (“There is no godt"). 
After metaphorically wiping the altar of a person's faith clean of the existence of 
all false gods, through uttering “except Allah,” the person then asserts his exis- 
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tence uniquely. “There is no god except Allah” is therefore a much more powerful 
statement of monotheistic faith than something simpler like, “There is a God.” 
This half of the shubada is sometimes called the Negation and Affirmation, in 
recognition of the way in which it asserts monotheism, 

Urtering the first half of the shabada makes the person a monotheist but 
not necessarily a Muslin; it is something that could be said just as faithfully by 
Christians or Jews. It is the second half of the formula (“Muhammad is the mes~ 
senger of Allah") that distinguishes Muslims from other monotheists because 
belief in the finality of Muhammad's prophetic mission is what sets Muslims 
apart from followers of other religions 

‘The shahada encapsulates the essence of Islamic faith so perfectly that many 
people consider uttering and believing in this formula more fundamental to 
being a Muslim than the other Pillars of Practice, For this reason, it is often 
referred to as the foundation stone on which the Pillars of Faith and Pillars 
of Practice stand, It is the first thing that is whispered into a baby’s ears when 
he or she is born, and it is the utterance that Muslims try to have on their lips 
at the moment of death. It is also the formula by which a person converts to 
Islam, such that many people believe that simply uttering the shabada makes 
person a Muslim. 


Quick facts: Conversion to slam 
uslims believe that Islam Islam is simple; in order to become 
was sent as the final reli- a Muslim, all someone has to do 
gion for humankind and that the is recite the testimony of shabada 
teachings of Islam apply to all peo- with sincerity: “I bear witness that 
ples living in all times. Ther is no God except Allah and 


verted to it are not r wer of Allah!” However, 
ently in Islamic thought, although prospective Muslims are encour- 
modern converts sometimes ex- aged to study the faith before mak- 
perience special challenges due to ing the commitment to convert. 
sociocultural issues, Conversion to 


those born Muslim and ¢ 7 (CR ERAT NET EO 
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Salab (Prayer) 

Sunni and Twelver Shi'a Muslims (forming the majority of Muslims), are ritually 
required to pray five times a day. This particular kind of prayer, called salad in 
Arabic and namaz in many other languages, is very formal and ritualistic and is 
not to be confused with the informal, private prayer that most Muslims engage 
in anytime they feel like asking God for something. 

Salab prayers are performed just before daybreak; just after the sun has 
teached the highest point in the sky; in the middle of the afternoon; just after 
sunset; and after it has gotten dark. It is worth noting thar although all the 
prayers are linked to the sun, none is performed precisely at the moment of a 
sun-related time (¢.g., precisely at sunrise or sunset). This is to consciously disas- 
sociate Islam from any form of sun worship. Twelver Shi'a followers believe that 
the midday prayers can be combined with others so that an individual only has 
to pray three times a day. This practice probably originates from a time when 
they were persecuted for their beliefs and therefore tried not to make any public 
displays of their faith, instead only praying when they were in the privacy of 
their homes or in the safe company of other Shi'a Muslims. 

‘Muslims are not required to pray communally, although itis considered better 
to pray with other people when possible since this helps strengthen social bonds, 
A person can pray at home or anywhere else as Jong as the place is not unclean, 
Cleanliness is more a matter of ritual purity than of hygiene, although an obvi- 
ously filthy place (such as a sewer or public restroom) is not appropriate for prayer, 
Ritually impure places are normally associated with death, be it human or animal, 
Not only would a slaughterhouse be considered impure for prayer, but some people 
would also consider a cemetery or even the tomb of a saint an impure place. 

Prayer is preceded by a ritual of washing called twudu (or wuzu), which in- 
volves washing the hands, face, and feet in a prescribed way. Once again, this 
washing is a ritual purification and not a matter of hygiene. No soap is used, 
and when water is unavailable, the person can simply go through the motions of 
washing with dry hands. After entering such a state of ritual purity, the Muslim 
stands facing Mecca and makes the formal intention tw pray. Sa/ab prayers consist 
of prayer cycles made up ofa set of verses recited in a series of standing, sitting, 
and kneeling positions. Each cycle is called a ra&’ad, and the number of rakiahs 
varies according to which of the daily prayers is being performed. 

Believers have little latitude in what they say during the salad; the majority 
of verses or phrases are set, being derived from the Qur'an. There are certain 
points in each rak’aé cycle when individual Muslims can choose a selection from 
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the Qur'an to recite, but they 
cannot choose anything else 
© incorporate into their 
prayer (¢.g., 1. non-Qur'anic 
prayer or hymn). Further- 
more, the salah prayers are 
always performed in Arubic, 
even by those Muslims (the 
majority) who do not under- 
stand the language. As such, 
salab is not prayer in the 


sense of a personal conver- 
sation with God but rather 
a ritual obligation that must 
be fulfilled to reaffirm the 
believer's relationship with 
God. Although a substan- 
tial number of Muslims of- 
fer the salah prayer five times 
others do not, They 
might pr 
day, once a week, of only on 
major religious holidays, 


a day, 


once or twice a 


‘The illustration Arabi ¢ Aruhe ebe pregame (Arabiane 
Praying) ix from Giulio Feeraria’s H sstume antice . 
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eligione, delle arts sserct oD oonntze A tuttt papel t8ting the month of Rama- 
antichi ¢ moderni (Firenze: Batelli, 1823-1838). dan, the ninth month of the 
New York Public Library Islamic lunar calendar. The 


fast (sewomi) lasts from before 
sunrise until after sunset for the entire month and consists of abstaining from eat- 
ing, drinking, smoking, committing acts of violence, and engaging in sex. The be- 
liever is supposed to refrain from these things and also from thinking about them. 
Going hungry and thirsty and avoiding violent or sexual thoughts is supposed to 
teach self-awareness and also make Muslims more sympathetic toward those less 
fortunate, who have to go without food and water out of necessity, and also have 
to hide their anger and desire because they always live at the mercy of others. 


Sawm (Fasting) 
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Ramadan is the holiest month of the Islamic year, and fasting is one of the 
most social of Islamic rituals. In countries with an Islamic majority, the entire 
daily schedule changes during Ramadan to accommodate the fast. Most families 
wake up before sunrise to eat a substantial breakfast and to pray: The beginning 
of the fast is either announced by a siren blast or else by men who walk through. 
the streets bearing a drum. Restaurants either close completely during the day 
or are very discreet about serving customers. 

In some conservative societies, itis illegal to eat or drink in public, and only 
certain restaurants are allowed to stay open in order to feed non-Muslims or 
travelers (these tend to be in major hotels or near airports, bus stations, and train 
stations), Many Muslims “open,” or break, the fast in a simple way by drinking 
water and eating either some salt or a few dates, in imitation of the way Muham- 
mad was believed to open his fasts. Supper tends to be more lavish than it would 
be at other times of the year. The entire month has a festive atmosphere combined 
with a great sense of piety. Children often insist on fasting because fasting is 
associated with growing up, and the first time parents allow a child to fast for a 
whole day or for the entire month is 4 major event in many Muslims’ lives, 

“The end of Ramadan is marked by a major religious holiday. Its official name 
is Eid al-Fitr, and it is known by other names in different Muslim countries, 
either as the Lesser Festival or the Sweet Festival, since preparing and eating 
sweets is one of the major family activities at this time. 


Zakab (Almsgiving) 

“The giving of charity is considered an extremely meritorious actin Islam. As with 
prayer, a particular kind of almsgiving is differentiated from others because itis 
done ritually. Known as zakab or 2akar, it consists of giving a certain percent- 
age of a believer's wealth in charity. The percentage given away varies by sect, 
ranging from 2.5 percent among Sunnis to 10 percent in some Shi'a groups. A 
great deal of variation exists in what forms of wealth and income are considered 
taxable for zatuh, for example, whether or not income (as opposed to assets) is 
taxable, and how to calculate the tax for agricultural products. 

Insome modern societies, the government collects the zakab tax in the same 
way as other taxes. This tax income is then used exclusively for religious purposes 
or for social welfare, such as the building of hospitals or schools. In other soci- 
ties, people are responsible for making the charitable contributions to causes 
of their choice. Some Muslims give the entire sum to their local mosque or to a 
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respected religious leader who then puts it to good use. Others divide the money 
and give some to charities and the rest directly to needy individuals, Until recent 
times, it was very common for Muslims to use their 2224 to financially support 
a needy person or entire family for their lifetimes, For example, a wealthy family 


for their schooling and.marriages, and eventually setting them up in businesses 
or professions of their own. Others might choose to endow a school or hospital 
and then pay for its expenses. Such uses of zakad have become less common in 
modern times, but they are not unheard of. In addition, Shi'a Muslims also give 
a charitable contribution called bums, or 20 percent of their excess income, to 
be used for charitable or religious works. 


Hajj (Pilgrimage) 

Hajj is the narne of the pilgrimage to Mecca that all Muslims are required to 
undertake once in theis lives if they have the means to do so. This pilgrimage is 
distinct from lesser pilgrimages made to other holy sites (such as Jerusalem) that 
do not fulfill the hajj obligation. The hajj must also be done at a specific time 
of year, from the seventh to the tenth of the last month of the Islamic calendar, 
which is named Zu'l-hijja ("month of the haji”) in recognition of the ritual’s im- 
portance, If the pilgrimage to Mecca is catried out at some other time af year, 
itis called an wmra; itis still a good deed but does not fulfill a Muslirn’s duty to 
perform the haij. 

For roughly 1,400 years, the hajj has replayed the pilgrimage to Mecea 
performed by Mubammad after the city had surrendered to the Muslims. 
Pilgrims enter « state of ritual purity and wear a special pilgrim’ dress before 
arriving in Mecca. They begin by walking seven times around the Ka'ba, the 
focal point of Islamic faith. Besides being the focus of the haj, the Ka'ba in- 
dicates the direction in which Muslims pray segardless of where in the world 
they may be. 

‘After completing their circuits around the Ka’ba, the pilgrims run between 
‘two small hills named Safa and Marwa. This ritual recalls an episode in the life 
of Abraham and his family in which Abraham abandoned Hagar and her infant 
son Ishmael (Ismail in Arabic) in the desert, When Ishmael cried out in thirst, 
Hagar ran seven times back and forth between Safa and Marwa looking for 
water. In the meantime, Ishmael is believed to have kicked his heels against the 
sand, miraculously causing a spring to appear. This spring, called Zamzam, is 
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believed to possess spir- 
itual powers, and pil- 
grims take water from 
it as religious souvenirs 
at the completion of the 
haij. 

After completing 
the rounds between the 
two hills, the haij pil- 
grims go to two towns 
near Mecca to com- 
memorate other events in 
Abraham’ life. ‘The last 
part of the hajj involves 
spending an afternoon 
in the plain of Arafat 
where Muhammad de> 
livered what came to be 
called his Farewell Ser- 
mon, The hajj ends on 
the third day, when the 
pilgrims sacrifice sheep, 


goats, and occasionally 


camels in memory of 
wis pivhea si Sheena Wanchai Abraharn's willingness 
Sayyid ‘Abd al-Ghaffiir, photographed these Muslims to sacrifice his son and 
at the shrines sacred to Islam in Mecea, God's substitution of a 
Saudi Arabia. Library of Congress ram in his stead, This 
sacrifice ends the hajj, 
and the pilgrims are free 
to wear regular clothes and wash normally again, Following the hajj, many 
Muslims make a side pilgrimage to visit the Prophet's tomb in Medina and, 
when political circumstances permit, to visit Jerusalem. 
Before the advent of air travel and modern shipping, going on the haij was an 
arduous task that required a great deal of preparation. The slowness of the journey 
and the dangers involved also meant that anyone going on hajj had to settle their 
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affairs and make provisions for their families with the real possibility that they 
might never come back. For these reasons, the departure of the hajj caravans was 
4 major event in all Islamic towns. The importance of the pilgrims’ departure 
remains to this day, and in many Islamic countries the departure of a particular 
ship or airplane is designated as the official beginning of the hajj caravans and 
is bid a ceremonial farewell by high-ranking government officials. 

In modern times, the number of pilgrims in one haij can approach 2 mil- 
lion. It is a feat of organization to enable that many people to perform the same 
rituals in the same place in a thtee-day period, The Saudi Arabian government 
has invested large sums of money to create pedestrian highways, tunnels, and 
galleries to make the hajj work as smoothly as possible. Jeddah International 
Airport, which serves Mecea, becomes one of the busiest airports in the world 
during the days immediately before and after the haj. 


Jihad (Stri 
A minority of Muslims believe that the shahada is so fundamental to being a 
‘Muslim that it is qualitatively different from the other pillars and serves as a 
foundation on which the other pillars stand. To keep the number of pillars at five, 
they add jihad to the list, a concept that is little understood. ‘The term “jihad” 
literally means “striving” and is a shortened version of a longer name that means 
“striving in the path of God.” The concept covers all activities thar either defend 
Islam or further its cause. As such, wars in which Muslims tried to bring new 
lands under Islam were known as jihad wars, and were understood and justified 
by Muslims in a way similar to how Christians understood the crusades. In 
modern times, any war that is viewed as a defense of a believer's own country 
‘or home is sometimes referred to as a jihad. This understanding is very similar 
to what is called a *just war" in Western society. In similar fashion, political 
extremists who believe their cause is just often refer to their guerilla or terrorist 
wars as jihad, even when the majority of their own society consider their acts of 
violence to be completely unjustified. 

For the majority of Muslims, the designation of a war as a jihad follows 
similar patterns to those of a “just war” for many Christians. The government 
promoting war would be under tremendous pressure to present the war to its 
citizens as a conflict between good and evil, in which the citizens see themselves 
as fighting on the side of good. This presentation is necessary because most 
people are not willing to kill or die unless itis absolutely justified. Jihad theory 
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allows a soldier to kill the 
enemy in a justifiable way; 
without it, he would be 
committing murder, which 
is a very grave sin in Islam, 
Similarly, someone who dies 
in the just cause of jihad 
dies a martyr’s death, and 
is forgiven his or her sins. 
In recognition of this sta- 
tus, martyrs do not need to 
undergo the funerary rites 
of being bathed and clothed 
in the clean shroud required 
for other Muslims. 

Islamic scholars often 
differentiate between an 
outer and an inner jihad. 
Outer jihad is in the visible 
service of Islam. It includes 
jihad warfare as well as 


other activities, such as en- 
In this engraving from the late 1800s, J.D, gaging in written defenses 
Woodward depicts the imerior of Jerusalem's Dome Fam, performing mis- 
‘of the Rock shrine, including some of the inoer = : 
circle of piers and columns and the fine wrought- “Mary activity, or simply 
iron screen. furthering one’s own edu- 


cation, This kind of jihad 
is called “jihad of the pen,” 
as distinct from warfare, which is referred to as "jihad of the sword,” 

Inner jihad is the struggle all individuals go through against their own baser 
instinets, in the effort to better themselves. It is seen as much more difficult to 


do than engaging in outer jihads of the pen or sword. In recognition of this dif 
ficulty, the inner struggle is sometimes called the “greater jihad,” and warfare is 
called the “lesser jihad” 

Jihad is an excellent example of a collective rather than an individual duty, 


It is necessary for an Islamic society to engage in jihad when this is called for, 
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TEACHINGS 


but itis not required that each and every individual volunteer for military duty. 
If for some reason enough people are not volunteering, then military service be- 
‘comes an individual responsibility and jihad an individual duty, since the society 


is failing in its collective duty 


Worth Debating 


ne of the most pressing is~ 

sues facing the Middle East 
in the twenty-first century is the 
conflict between Jewish Israelis and 
the Arabs in and around Israel, Al- 
though the conflict primarily began 
with the formation of the State of. 


Israel in 1948, it has far-feaching: 
religious and historical rooty. “The 
‘Muslims who lived in Palestine be 
fore its transformation into Israel 
recognized the area as full of sacred 
sites. For instance, Muslims believe 
that the Dome of the Rock shrine 
in Jerusalem marks the spot from 
which Muhammad made a journey 


tw heaven in 619 ce. On the other 
hand, Jews in the Middle East rec- 
ognize the area as the birthplace af 
their religion and Jerusalem, the 
capital city choven by King David 
(Be 962 nce), as the home of the 


“Aiter years of conflict, how do 
‘you think these two groups can re- 
‘calve their issues? What religious 
“silarities and history might they’ 
share that could be used to build com 
‘mon ground? Should other countries 
try to encourage a peace agreement, 
or should these two groups work to- 
ward their own solution? 
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tw heaven in 619 ce. On the other 
hand, Jews in the Middle East rec- 
ognize the area as the birthplace af 
their religion and Jerusalem, the 
capital city choven by King David 
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“Aiter years of conflict, how do 
‘you think these two groups can re- 
‘calve their issues? What religious 
“silarities and history might they’ 
share that could be used to build com 
‘mon ground? Should other countries 
try to encourage a peace agreement, 
or should these two groups work to- 
ward their own solution? 


The Wjosque and 
Prayer 


rayer occupies a central place in Islamic ritual and in individual 
piety. As mentioned in the chapter “Teachings,” Muslims are ritu- 
ally obligated to pray five times every day at prescribed times and in 
4 prescribed manner. These prayers can be carried out individually or in a group 
(the latter being preferable because praying with others reinforces social bonds 
within a community). They can also be offered at home o in any other place 
that is not impure in a ritual sense, As such, Muslims have no formal need for a 
temple or other religious building corresponding to the role that a church fulfills 
in Christianity. There is, however, a stress on the benefits of praying together 
with other Muslims, particularly for the midday prayer on Friday, which is ide~ 
ally offered communally. For this reason, there is & practical need for spaces that 
would allow Muslims to gather for communal prayers, and the mosque has its 
origins in this need 
‘The English word “mosque” is derived through Spanish and Latin from the 
Arabic word magiid, which literally means a “place for bowing down in prayer.” 
“The mosque has very few essential features, adirect result of the simplicity of the 
Islamic prayer ritual. The necessary architectural elements of a mosque inchide 
some sort of boundary that marks where the mosque ends and the outside world 
ns, and a marker pointing out the correct direction of prayers, toward the 
Ka’ba, In actual fact, in light of the importance of the mosque in Islamic social 
life, most mosques are buildings rather than simple open spaces, and many of 
them are 50 beautiful that they are counted among the greatest artistic achieve- 
ments of Muslim cultural expression. Such mosques often have a large main hall, 
with a courtyard on one side for accommodating worshippers on exceptionally 
busy days, such as major religious festivals. The courtyard also contains a fountain 
used to perform the ritual ablutions that are required before praying. 
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Usually at least one 
minaret, a tall tower with 
a balcony, is attached to the 
mosque. Before the inven- 
tion of loudspeakers, some- 
one would climb to the top 
of the minaret five times a 


day and make the call to 


prayer. In modern times, 
minarets have loudspeakers, 
and the person making the 
call to prayer simply stands 
in front of a microphone in 
the mosque, Larger mosques 
often have more than one 
minaret; there may be a 
minaret at each of the four 
comers of the mosque or 
there may be small mina 
ets on the corners of the 


courtyard and large ones on 
the hall. 


es baat Di aces oe The hall of the mosque is 


by the Freach arti 


Un muezzin appele 


4 la pritre (1879 
Gérdme (182 


ret cal 


anton often elaborately decorated 


904), depicts a muezzin ia a 
= the floor may be covered 


ug the faithful to prayer. 


with anything from simple 
steaw mats to expensive Persian carpets, and the walls may be done in ceramic 


tiles, stucco, or carved wood. There is a religious aversion to the representation 


of human bein 


or animals in art, so the mosaics, stucco reliefs, tiles, or paint 
on the walls of a mosque either depict abstract patterns of vines, curving 
s. The 


ligraphy that adorns the inside (and sometimes 


arabesques, or geometric tesselatic st striking decorative feature of 


many mosques is the Arabic ca 


the outside), Calligraphy is one of the most highly developed arts in Islamic 


ture, in part because many Muslims fee! that writing the words of God (i.e., 
the 


Qur'an) in beautiful ways is a meritorious act 
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‘The master Ottoman calligrapher Muhammad Shaliq (1879) 
excelled in instructional pieces like this one, which is filled with 
intricate arabesque floral designs typical of the late Ottoman 
period. Ie uses the nacht script. which harmoniously connects 
Arabic letters. Yale Universty Library 
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Most large mosques have a small al- 
cove or niche called the mibrab to mark  7opies for Further Study 
the gibla, or direction of prayer. The mibrab Architecture 
is often beautifully decorated, even in Art—South Asia 
mosques that are otherwise very simple,  Art—West Asia 
Mosques often also contain a minbar, of — Language 
pulpit, which the leader of the prayers, or 
imam, uses to deliver the sermon. (This 
imam should not to be confused with the Shi'a imam, who is the political and 
spiritual leader of the entire community appointed by God.) Minhars can be fixed 
or movable; they are frequently intricately carved works of art. Some very large, 
imperial mosques also contain a raised platform or mezzanine where the king 
and his entourage could pray. (The platform was believed to provide protection 
from would-be assassins.) Other mosques have galleries or separate sections 
where women can pray, since men and women do not pray together in Sunni 
and Twelver Shi'a Islam. Beyond the features mentioned above, mosques contain 
no furniture or altars. 

Even though the primary function of a mosque is to hold worshippers 
while they pray, mosques have been used since the time of Muhammad for 
many other purposes. Often they function as classrooms for formal and in~ 
formal teaching. They are also used as a gathering of resting place for people 
to escape the hustle and bustle of city streets or as a cool refuge from the heat 
of the day, In many smaller towns, the mosque is the only large building, so 
it is used for many different kinds of community meetings in the same way 
a church is used. Mosques also occasionally provide a safe place to sleep for 
travelers who have no other place to go. Before the widespread availability of 
radio and television, the mosque was also the place to go for news, and many 
people attended the Friday sermon simply to get information on the political 
climate of the day. 
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Quick Facts: Calligraphy 


5 Islam spread west across 

JNorth Africa to southern 
Spain, and east across Persia, the 
art of calligraphy began to develop 
as 2 means to proclaim the unity 
and victory of the Islamic faith. As 
the religion was introduced to other 
civilizations, Arabic became the 
instrument for differentiating 
‘Muslim places and objects from 
those of other cultures. Calligraphy 
developed as a way to decorate 
places and mundane articles, 
thing from mosques and pil 
to clothes and rugs, to d 
and utilitarian objects. I 
from the Qur'an that were s 
to a building or a fountain imbued 
the ordinary with the presence of 
the divine. During the period of 
Islamic expansior;, from the seventh 
to the tenth centuries Cr, enormous 
cultural and linguistic blendings and 
transformations occurred, resulting 
in the flowering of art, architecture, 
literature, and science. Even the 
Farsi und Turkish languages were 
transliterated into Arabized scripts, 
making universal the calligraphic 
styles that began in Arabia. 


Arabic calligraphy soon be- 
came a form of ornamentation 
tonique to the Muslim world. Kui 
script, with its angular geometry 
and bold relief, can be chiseled into 
stone with a hammer. It has an im= 


created to apply Kufic inscriptions 
to massive structures. A highly 


manuscripts and decrees. Inter- 
‘twining letters form an integrated 
design, creating suitable images for 
‘monograms and seals. The Ottoman 
Turks, like the Persians, used an 
Arabized alphabet to preserve their 
‘own linguistic traditions within the 
mold of the Qur'an's language, The 


cent tughras, or seals, containing 
the name of each Ottoman sultan, 


Taghras were used instead of royal 
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likenesses on coins, in deference tw 
the Islamic proscription of depict 
ing human images. 

Arabic language united the 
many peoples who were enfolded 


blending Arabic with the architec- 
tural and artistic traditions of the 
conquered territories, Islamic civi- 
lization gave rise to a synthesizing 
aesthetic that enabled non-Muslims 


into the Islamic empires and became.to identify with and participate in 
the lingua franca of the Middle its cultural and commercial life, By 


East, Islamic civilization incorpo= the eighth century cr, Arabic would 


rated Sasanid Persians, Byzantine 
Syrians, Hellenized Jews, Turks, 
Mongols, Afghanis, Berbers, 
and countless other peoples, and 
Arabic was the language used for 


cross-cultural communication. By 


become a universal language of 
science, diplomacy, and culture, and 
it would remain 90 until the twelfth 
century. Arabic was the singular 
clecnent that banded the many into 
the whole. 


Jslamic ites 


‘slamic societies the world over practice a number of rites to mark 

each individual's path through life, from birth to death, Most rites 

differ markedly in their details from one society to the next, and 
many, especially customs relating to marriage and childbirth, often bear little 
resemblance across cultures. Certain turning points in human life, however, are 
particularly emphasized as Islamic religious events by all Islamic societies and, 
at some basic level, are observed in similar ways. Three of these lifecycle rites are 
the circumcision of male children, marriage, and death and funeral customs. 


Circumcision 

Male circumcision is not mentioned in the Qur'an, but the practice is believed 
to be essential in all Islamic societies. It is mentioned in the hadith traditions 
fas a custom practiced by all prophets before Muhammad and particularly by 
‘Abraham. This connection with the prophets of the Hebrew Bible suggests a 
connection between the Islamic practice of circumcision and its status in Judaism 
a8 a symbol of God's covenant with the people of Israel. Muslims also believe in 
acovenant between God and all human beings, but the Qur'an makes no con- 
nection between the covenant and the practice of circumeixion, 

Male children can be circumcised anytime from early infancy until the on- 
set of puberty, depending on the culture they belong to and their parents’ social 
class. For many urban families, the rite is performed on an infant in a hospital 
or clinic and is accompanied by little fanfare. For others, it occurs as part of 
‘miajor ceremony and is a rite of passage remembered by the boy on whom it is 
performed. This is particularly true in Malaysia and Turkey, where circumei- 
sion usually occurs around the age of thirteen. The boy is dressed as a prince 
and, depending on the financial means of the family, a large feast follows the 
circumcision ceremony, at which time the boy receives many gifts. In these so- 
cieties, the circumcision serves as a puberty rite that marks a boy's passage into 
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adulthood. The public nature of the ceremony allows him to show his bravery 
and honor; following this ceremony, he is considered a full member of Islamic 
society and is expected to pray and fast Like an adult. 

‘The practice of female circumcision is unheard of in most Islamic societies, 
but itis practiced on girls in some Islamic societies, particularly in Africa. There 
is considerable variation in what precisely is involved in female circumcision; 
it can involve anything from a purely ritualistic scarring of the clitoral hood 
to the complete removal of the outer labia. In societies where it is commonly 
practiced, such as Egypt, where the rite is also found among Coptic Chris- 
tians, critics vocally oppose it and refer to it as “female genital mutilation.” The 
Egyptian government has banned the ritual, but it is so deeply ingrained in 
the society (where it has probably existed from the time of the pharaohs) that 
many families continue the practice in relative secret. Unlike male circumei~ 
sion, which is frequently a public and festive event, female circumcision tends 
to be « quiet, family affair and is normally performed by midwives rather than 
the professionals or semiprofessionals who perform male circumcision. 
Marriage 
“The majority of Muslims regard marriage as one of the basic components of 
Muslim social life. Although i is not explicitly listed as a religious duty, many 
people consider it as such and view a celibate or monautic life as somehow inferior 
and incomplete. Their justification lies in the frequent references to marriage in 
the Qur'an as well as in the custom of the Prophet Muhammad, who was mar- 
ried. Some believe he made strong statements in favor of marriage, such as that 
there should be no celibacy in Islam and that when people marry, they fulfill 
half their religious obligations. 

‘The Quran contains extensive rules concerning who an individual is per- 
mitted to marry, what constitutes the rights and duties of a husband and wife, 
and ownership of property. Details that are not found in the Qur'an are filled in 
from the swnna of the Prophet and the living customs of each society. 


Legal Status of Women 

‘The revelation of the Qur'an to Muhammad occurred in the context of an ex- 
tremely patriarchal society where almost all economic and social power rested 
with men. The Islamic laws concerning marriage and the status of women set 
down in the Qur'an explicitly listed many new rights that women could demand 
of the men in their society. Many of these rules may seem archaic or unfair when 
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Quick Sacts: Why Did 1ahammad 
sone Vattinteyerivewt 


the seventh-century ck on ties with various ethnic groups and 

the Arabian Peninsula, men to provide social support, as most 
‘commonly married more than one ° of his wives were widows without 
ihoods. None of the children of 

wives survived infancy. 

ithe challenges of having 

Tange household, the hadith, 

record, indicates that 


cof Islam, he married up to eleven justly with equal concern for their 
other women to cement political needs. 


viewed from the perspective of modern Western society, but they constituted 
important reforms in the legal status of women. 

According to Sunni Islamic law, a man can marry either a Muslim woman or 
‘one who belongs to another monotheistic religion, A woman, on the other hand, 
can only marry a Muslim man. This is because, in the Islamic legal view, the pri- 
mary purpose for getting married is to provide a proper environment for raising 
children, and children are expected to follow the religion of their father. If the 
children’s mother were a non-Muslim, the children would still be brought up as 
‘Muslims if their father were Muslim, but if their father were a non-Muslim, the 
children would be lost to the Islamic community. Shi'a law is even stricter on this 
issue and does not permit a Shi'a man to marry a non-Muslim woman. This, no 
doubt, derives from Shi’ism's status as a minority sect and their justifiable fear that 
too much intermarriage would dilute their identity and cause them to disappear. 


Multiple Wives 

Islamic law permits a man to marry up to four wives at one time. It encourages 
him to treat each wife equally, while at the same time it states that this is impos- 
sible to do. Those Muslims who are opposed to polygyny have seen these verses 
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Nhadija (c. 554-619 ce) 


uhammad’s first wife and 
VY irr comer am 
Khadija was a wealthy widow in the 
city of Mecca who had hired Mu- 
hammad to be her business manager. 
‘She was so impressed by his honesty 
and character that she asked him to 
marry her; Khadija was forty years 
‘old and Muhammad was twenty- 
five. Muhammad and Khadija lived: 
a relatively quiet life until her death 
fifteen years later. They had six chil- 
dren: two boys, ‘Abd Alla dind ale 
Qasim, died in infancy; their four 
f} daughters grew up to be important 
members of the early Islamic com 
munity Fatima, Ruqayya, Umm 
Kulthum, and Zaynab, These four 
daughters were the only children 
from Muhammad's marriages to 
survive into adulthood. 
When Muhammad experi- 
enced his first revelation, he was 


terrified and went to Khadija for 
comfort, asking her to cover him 
with a cloak. Muhammad way 
seared and confused, and for a 
while after this first supernatural 
event, he refused to return to his 
cave to meditate. Khadija con 
vinced him to return, She helped 
him make sense of the experiences 
she was undergoing, and when he 
finally understood his role as 
prophet who was to invite people 
to the'feligion of Islam, Khadija 
became his first convert, Mu- 
hammad was extremely fond of 
Khadija throughout his life, He 
did not marry anyone else while 
Khadija was alive, and he reacted 
angrily when one of his later wives 
spoke ill of Khadija out of jealousy 
over his outright affection and 
admiration for his departed first 
wife. 


of the Qur'an as an implicit forbidding of the practice. Some critics believe that 
polygyny was only permitted as a temporary measure because pre-Islamic Arab 
men were used to having many wives and would not accept a sudden change in 
their marriage customs, 

‘The Qur'an also provides detailed rules about which relatives are permit 
ted to marry each other. In practical terms, the only difference with common 
‘Western practices is that it is permissible for first cousins to marry. In many tradi- 
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Quick Soets: Why Do Wustim 
Women Year the Sijab? 


Islam, both menandwomen clothing is required, and Muslim 
are expected to dress modestly. cultures have developed a variety of 
According to some Muslim under- traditional clothing that meets the 
irements of the Aijab. The bijab 

tw promote chaste interac- 

men and women, to 

‘extramarital relation~ 

and to strengthen the mari- 

tal bond. In modern times, many 

Muslim women have also looked 

to the Ajab as a form of Uberation. 


fect as well. This type of modest dress 
is called the bije6, and it includes a 
covering for the hai, most often a 
head scarf. No one style or color of 


that allows them to participate ac- 
tively in society while being judged 
fe their humanity instead of their 
sexuality. 


tional Muslim societies, this isthe preferred form of marriage because it reinforces 
family bonds and ensures that property remains within the extended family. 


Marriage as Legal Contract 

In its barest essence, the Islamic institution of marriage is a legal, contractual 
arrangement that provides a materially secure environment for children to grow 
up in and a socially acceptable outlet for sexual desire, The letter of the law sees 
marriage as nothing more than this and therefore concentrates on the details 
of entering into the contract, making provisions for breaking it in the event of 
divorce, Every Islamic culture, however, attaches great importance to the mar- 
riage ceremony and buries the legal parts of the ceremony in an ornate series of 
celebrations. Even though the people engaging in these marriage ceremonies 
would find it difficult to separate the religious from the cultural part, these mar- 
riage customs are primarily cultural. A Syrian Muslim ceremony is very similar 
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ims of Turkistan are known for elaborate wedding rituals that can 


last an entire week. Library of Congres 


toa Syrian Christian one, just as an Indian Muslim wedding shares a great deal 
with a Hindu one 

‘The legal center of the Islamic marriage ceremony involves the signing and 
witnessing of the marriage contract. This contract can be signed either by the 
bride and groom or by their guardians. An important aspect of the contract is 
the fixing of a “bride price.” This is a sum of money given by the groom to the 
bride that becomes her personal wealth. In some cultures, the bride price can 
be extremely high; most of it is not given to the bride at the beginning of the 
marriage but is promised to her in the event that the husband divorces the wife. 
In this way, it serves as a strong disincentive for men to initiate divorce. In other 
cultures, the bride price is considered little more than a formality or quaint cus 
tom and is a nominal amount, Nev 


theless, the fact that it persists shows its 
central place in the Islamic marriage contract. 


Divorce 


‘The Istamic laws concernit 


marriage allow for the possibility of divorce. It is 
legally easier for a husband to divorce his wife than the other way around. Even 
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s0, there are clear provisions through which a woman can sue for divorce from her 
husband over things like abuse, neglect, or abandonment. Most Muslim societ- 
ies continue to be socially conservative and family oriented, however, and even 
though divorce is legally permissible, there is enormous social pressure not to get 
divorced. There is a very famous saying attributed to the Prophet Muhammad 
that of all the things allowed by God, the most distasteful is divorce. 


Death 

Muslims view death as the culmination of life, at which time human beings 
return to God and answer for their actions in this world, Just as it is viewed in. 
most religions, death is viewed by Muslims as a passage from one sort of life to 
the next, and it serves as a major life rite. 

Ideally, Muslims should die facing the direction of the Ka’ba in Mecca and 
with the Islamic profession of faith, “There is no god but Allah and Muham- 
‘mad is the messenger of Allah,” on their tongues. If dying people cannot do this 
on their own, then attending family membery often help them face the correct 
direction and repeat the profession of faith so that it is the last thing they hear 
as they pass on. In many societies, people also recite the thirty-sixth chapter of 
the Qur'an, titled *Ya-Sin,” which has many powerful verses dealing with the 
subject of death. 

People are supposed to be buried within a day of their death. People who die 
in the morning should be buried before nightfall; if death occurs in the evening, 
the dead should be buried the next morning, In actual practice, burials are often 
delayed by several days when, for example, an individual dies away from hore 
and has to be brought back for burial. 

The body is ritually bathed after death, « task that is traditionally performed 
by family members who belong to the same sex as the deceased. This washing 
follows the same fashion as the ritual ablutions performed before prayer, except 
that the body is washed an odd number of times (usually three) using soap and 
water that is sometimes perfumed. ‘There is no tradition anong Muslims of 
embalming, dressing, or adorning the body. The washed body sometimes has 
a touch of perfume dabbed on various parts; sometimes cotton is placed on the 
‘major orifices and the unclothed body is wrapped in a white cotton shroud that 
covers it from head to toe. Coffins are not normally used, and when they are, 
they are made of very simple materials, 

‘The only acceptable way to dispose of a body acconding to most Muslims 
is through burial under ground (cremation or entombing an embalmed body 
above ground are not permitted). The grave is approximately 5 feet deep with 
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an alcove carved out at the bottom (such that the grave has an L-shaped cross~ 
section). The body is placed in this alcove resting on its right side with the head 
facing Mecca. The alcove is then closed in (sometimes with unfired clay bricks), 
and then the grave is filled in. Strict interpretations of Islamic law do not allow 
the construction of permanent graves; instead, they require graves to be simple 
mounds of dirt with perhaps a simple gravestone marking the site. 

In practice, there is a long-standing tradition in all Islamic regions of mak- 
ing elaborate graves, and some of the innumerable mausoleums of saints and 
aristocrats are masterpieces of architecture. The Taj Mahal in Agra, India, is an 
‘example of such a tomb, as is the Mamluk necropolis in Cairo, Egypt: In some 
places, entire cities have grown around the tomb of a highly respected religious 
person, such as the cities of Karbala in Iraq, Mashhad in Iran, and Mazar-e 
Sharif in Afghanistan. 


Funerals 

Ielamic burial is traditionally accompanied by « simple funeral service. ‘This 
consists of the carrying of the funeral bier to the cemetery and the offering of 
funeral prayers, The bier (often a simple cot with the corpse on it, shrouded in a 
white of green sheet) is carried by four men at a time. Men in the funeral peo- 
cession continuously trade places, taking turns carrying the bier, Joining in a 
funeral procession is considered a collective duty; if there are not enough people 
accompanying the body to the cemetery, individual Muslims are duty bound to 
join in; if there are enough people then they are not. 

“The funeral prayer is a variation on the salad, an Islamic ritual prayer; s0 
the funeral prayer is a kind of salab. “The major difference is that the funeral 
ritual includes the recitation of several prayers for the deceased, asking for the 
dead person to be guided and forgiven in the afterlife. An interesting variation 
in Islamic rites concerning death and burial involves the treatment of children 
and martyrs. Since small children are not believed to be accountable for their 
actions, the funeral prayer does not inchide asking foe forgiveness on their behalf, 
Similarly, martyrs are believed to be absolved of all sins, so forgiveness of their 
sins is not requested either. 

Islamic societies differ greatly in how they perform funeral rites, both in 
terms of how the body is taken to the cemetery and how mourning is performed, 
In many societies, there are set days after the burial (especially the fortieth day) 
when special rituals are performed to remember the deceased. These normally 
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involve the distribution of food or money “Fepien for Further Study” 
among the needy and the gathering of 


b Clothing and Costume 
mourners to read the Quran, Initiation and Rites of Passage 
Tilsen sels Law, Sacred 

lamic Holidays Matriarchy and Patriarchy 


All Islamic religious'holidays follow the 
Islamic lunar calendar, Called the Hijri 
calendar in recognition of Muhammad's 
Hijra, of migration, from Mecca to Medina, it follows the lunar year, which is, 
about eleven days shorter than the solar one. This means that Islamic holidays 
appear to move backward through the year, and holidays that are in the middle 
of summer one year are in the middle of winter a decade later. This prevents 
Islamic holidays from developing a seasonal character the way Catholic and 
Jewish holidays have. 

Some holidays are official or central to the religion and are observed by 
all Muslims. But if the holidays belong to a particular sect, then they may be 
observed only by members of that sect. Others, such as festivals of saints, are 
specific to a particular place, In addition to these holidays, Muslims have sea- 
sonal holidays that tend to be less religious in character. The best-known of 
these is the celebration of the Persian New Year, or Nowruz. It coincides with 
the spring (vernal) equinox and is widely celebrated in Iran and its surrounding 
countries. 


Eid al-Fitr (at the end of Ramadan) 
Eid al-Fitr ("Festival of Breaking the Fast”) is celebrated on the first of Shaws 
wal, the tenth month of the Islamic year. This holiday commemorates the end 
of the month-long fasting during Ramadan, when adult Muslims are supposed 
to abstain from cating and drinking from before sunrise until after sunset, The 
month of Ramadan places stress on the fasting individuals as well as the gen- 
eral society, because the change in the eating schedule and the increase in the 
amount of time spent in prayer disrupts the rhythms of everyday life. (Some ar- 
que that this is exactly what itis meant to do) The festival of Eid al-Fitr brings 
the changed rhythms of Ramadan to an end so that life can return to normal 
after the holiday. 

In many ways, Eid al-Fitr is the opposite of Ramadan. It is marked by a 
midmorning communal prayer that is so well attended in many towns that the 
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main mosques cannot hold all the worshippers and prayer services have to be 
held in public places such as fairgrounds and large squares. Whereas during the 
month of Ramadan fasting Muslims eat two large meals a day, on Eid al-Fitr 
they normally do not eat regular meals but snack for the entire day. The atmo 
sphere of this holiday is festive and celebratory: schools and offices are closed 
for two days in most countries, and for longer in others; those who can afford 
new clothes wear them; and children receive gifts from older relatives, most 
often money. 


Eid al-Adha (Hajj) 

This is the holiest of Islamic holidays and marks the culmination of the hajj, 
the pilgrimage to Mecca that every Muslim is supposed to make once if he o 
she has the means to. This holiday falls on the tenth of the final month of the 
Islamic calendar, called Dhu. 


Dhu'l-Hijja (or Zu'l-Hijja, “Month of the Hajj") 

“The main feature of this holiday i the sacrifice of animals, which commemorates 
the willingness of Abraham to sacrifice his son for the sake of God. In the Is- 
lamic version of this story, which is also found in the Bible, God asks Abraham 
to show his devotion by sacrificing the thing dearest to his heart. Abraham feels 
that this is his son Ishmael and tells Ishmoael what has been asked of him. Ish~ 
rmael agrees without hesitation to be the sucrificial victim. Abraham cannot bear 
to watch himself kill his own son, so he puts on a blindfold and cuts Ishmac!'s 
throat, When he takes off the blindfold, Abraham is astonished to see Ishmael 
standing unharmed beside him and a sacrificed ram at his feet, which God sub> 
stituted in place of Ishmael. Muslims who have the financial means are expected 
to sactifice rams to commemorate this event. In some cultures, people use other 
domesticared animals, such as goats, cattle, or camels. The main requirement is 
that the animal be 4 healthy adult male. 

‘The flesh of the animal is divided among family, neighbors, and the poor. 
Since every pilgrim at the haij sacrifices an animal, the amount of meat at Mecca 
at this time far exceeds the ability of people to consume it. In order to prevent 
waste, this meat is canned and relief organizations use it throughout the year. 
Many Muslims who live as minorities in western Eutope or the United States 
find it difficult to fulfill their obligation to sacrifice an animal. Several interna- 
tional relief organizations will perform the sacrifice for a fee and distribute the 
meat to the needy in a country of the person's choice. 
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Muharram 

Muharram is the name of the first month of the Islamic calendar, It has become 
synonymous with the name of a mourning ritual practiced by members of the 
‘Twelver Shi'a sect to commemorate the martyrdom of Muhammad's cousin ‘Alf 
and, more importantly, Al's son and Muhammad's grandson Husayn, which is 
celebrated on Ashura, the tenth day of the month. 

Over the first ten days of the month, people engage in many activities to 
commemorate the martyrdom of Husayn and most of his immediate family. 
Professional storytellers relate colorful and heartrending versions of the tale every 
night in front of tearful audiences, some of whom beat themselves as a gesture 


Al ibo Abi Falib (c. 600-661 ce) 


uhammad’s first cousin, 
db brpapte sees) 
son of the uncle who raised Muham- 
mad after he was orphaned. When 
Muhammad was an adult, ‘Ali came 
to live with him and later married 
Mohammad and 7 
‘ter Fatima, with whom 
children: Hasan, Husayn, 
and Umm Kalthum, ‘Alt 
ered the second convert 
after Khadija, and the 
convert. 

“Ali was one of Muhammad's 
closest male companions, and he 
is among the most valiant warriors 
to fight in the service of Islam, re~ 
ceiving the title “Lion of God.” Oc- 
casionally, when Muhammad was 


away on a journey, he would leave 
‘Ali in charge of the wmmab, of 
community. Because of these roles, 
a substantial minority af Muslims 
believes that ‘Al should have been 
appointed leader of the Islamic 
‘ity after Muhammad's 

time, the Shi'a reli- 


to lead the wmmah, But even Sunni 
‘Muslims, who do not agree with 
the Shi'a position, hold ‘Alt in high 
regard. Many Sufis, most of whom 
are Sunni, consider ‘Ali to be the 
first Sufi and believe their form of 
Islam derives from him. 
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of mourning, There are also “passion plays,” called ta‘ziyaés, which act out the 
trials and martyrdom of Husayn and his family. 

‘The most distinguishing ritual performed during the month of Muharram is 
the mourning procession, also called a ta’ziyab. The procession has a few central 
objects: lights leading the procession, a float representing the coffin of Husayn, 
some sort of container for his weaponty, and a horse to stand in place of his horse. 
Frequently another float or wagon carries litle children dressed in traditional 
Arab clothes who represent those members of Husayn’s family taken prisoner 
after his martyrdom, The procession is accompanied by mourners, who engage 
in some form of ritual mourning, including cutting themselves with knives and 
razor blades. The bloodiest and most dramatic processions take place among 
the Shi'a belicvers of Pakistan and Lebanon. In Pakistan, the mourning activ- 
ity tends to be relatively disorganized and, usually, semiprofessional “mourners” 
use knife blades bunched together at the end of chains to cut themselves on the 
shoulders and back. The Lebanese ritual is more organized: Mourners come as 
part of neighborhood religious organizations, and the most dramatic mourners 
cut themselves on the forehead with a razor blade or knife, and then repeatedly 
slap the wound to prevent it from clotting. They also dress in white sheets 40 
that the blood stands out. 

Shi'a clergy in all societies frown upon these violent mourning rituals and 
actively discourage the population from engaging in them. But these rituals 
have such a deep-seated importance to many Twelver Shi'a believers that they 
ignore the warnings of their clergy and continue to engage in these potentially 
dangerous practices, 


Popular Holidays 

Tn addition to the major religious holidays, several others holidays are ales 
celebrated in varying ways in Muslim societies. These include the birthday of 
the Prophet, celebrated on the twelfth of Rabi’ al-awwal, the third month; the 
Night of Ascension (Laylat al-Mi'raj ar Shab-e Mi'rs} on the twenty-seventh 
of Rajab, the seventh month); and the Night of Power (Laylar al-Qade, on the 
night between the twenty-sixth and twenty-seventh of Ramadan), which cam- 
memorates the first revelation of the Qur'an to Muhammad, Many Muslims 
stay awake in prayer for this entire night, believing that requests made on this 
night will by granted by God. 
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Sheine Cutts 


ince the earliest times, shrine 

cults have provided a place 
for interreligious éncounter and 
exchange, even for the sharing of 
faith, between many everyday Jew- 
ish, Christian, and Muslim peoples 
in the Middle East. The peoples of 
these three faiths share many of the 
same historical religious figures, 
whose burial places (ie., shrines) 
they visit together. They are often 
found praying and “worshipping” 


raise suspicions about their com- 
mitment to Soviet ideology, which 
held, in accordance with the teach= 
ings of the philosopher Karl Marx, 
that “religion was the opium of the 
masses.” Thus, they might be ha- 
assed by officials of other commu 
nity members or treated as outcasts 
if they attended religious services. 
Amid this repressive atmosphere, 
however, little attention was paid 
to the Muslim religious devotion 


side by side at cach other's shrines, . taking place at the shrines, espe- 
looking to the saints found in thé” "Gilly at the many small ones found 


‘other monotheistic faith traditions). 


‘and around cemeteries through 


for help and hope in their date ‘out ‘villages and communities. 
lives. “)Women in particular gathered at 


In many ways, Islamic reli- 
gion and devotion within the for- 
mer Soviet Union (1922-1991) 
was saved by women followers of 
the shrine cults. Because of the 
‘Soviet repression of religion, many 
mosques were closed (as were Rus- 
sian Orthodox churches and other 
places of worship), and attendance 
was severely restricted, if not pro 
hibited at times. When attendance 
was permitted, it was primarily for 
men, But few men took advantage 
of the opportunity because it would 


these shrines to pray for God's help 
and protection for their families 
and themselves and to seck healing, 
success, prosperity, and other blesy= 
ings through the saints enshrined 
in those places, The women took 
their children with them because 
they had to care for them, and 
thus passed on their faith to their 
children, preserving it through the 
generations who lived under Soviet 
oppression until religious freedom 
was gained with the collapse of the 
Soviet Union. 
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Islamic Saints 

Despite the fact that most strict interpretations of Islam reject the existence of 
saints or any other class of human beings having the power to intercede with 
God on behalf of ordinary Muslims, the majority of Muslims believe in and 
‘venerate saints in a variety of ways, There are two main types of saints, the first 
of which is made up of members of Muhammad's family. Their shrines are pil~ 
grimage sites visited by Shi'a followers as well as Sunnis who hold the family 
of Muhammad in high regard even though they do not give them the religious 
importance that the Shi'a followers do. 

‘The second type consists of important Sufi figures whose shrines are fa- 
mous at a local or regional level as place where prayers have a good chance 
of being answered. An example of a local saint is Telli Baba (“Father Tinsel”), 
whose shrine north of Istanbul, ‘Turkey, is visited by women who are looking for 
a husband, The strange name of the shrine derives from the fact that the tomb 
is covered in pieces of tinsel that Turkish brides wear as part of their wedding 
celebrations. Visitors take a piece of tinsel from the tomb, and when their wish 
been granted (they get married), they return with an offering of money and 
a handful of their tinsel, which is added to the tomb. 

‘There are innumerable local shrines of this type in Muslim regions that are 
Visited by people asking for some need to be fulfilled. Other Sufi shrines have 
aan international importance and are visited by millions of people, particularly 
on festivals that commemorate the birth or death of the saint, These include 
the shrine of Sayyida Nafisa in Cairo, Abd al-Qudir al-Jilani in Baghdad, and 
‘Mu'inuddin Chishti in Ajmer, a city in northwestern India, 

Sayyida Nafisa was the great-granddaughter of Hasan, the elder son of 
‘Ali and Fatima, daughter of the Prophet. She lived the latter part of her life in 
Egypt, where she became famous as a saint with miraculous powers. Her shrine 
and mosque complex are the center of a major festival and receive many visitors 
and petitioners throughout the year, Abd al-Qadir al-Jilini was the founder of 
the Qadiriyya Sufi order, the most widely distributed order. Mu’inuddin Chishti 
brought the Chishti Sufi order to India, and it is extremely popular in India, 
Pakistan, Afghanistan, and Bangladesh, in part because many musicians and 
artists belong to it. 


any pious Muslims believe that one of the most remarkable 

and valuable features of their religion is the comprehensive 

and dynamic nature of its legal system. Islamic religious law 
is an elaborate and vigorous system that has been evolving from the time of 
Muhammad until the present and continues to be taken seriously by many 
Muslims who use its rules and values as guiding principles in their lives. This 
system of law is called the sharia, which literally means “path to water.” This 
meaning shows how Muslims see the sharia as something essential to life and 
as an obvious path, because in a desert, nothing is more obvious to the residents 
as the path to a reliable source of water. 


Sources of Law 
Islamic law is believed to be the collected prescriptions for the running of 
the universe, as dictated by God, This law is revealed by God in the Qur'an, 
which provides some clear rules on issues at diverse as how to perform acts 
of worship, what not to eat, and how to distribute inheritance property. The 
Qur'an, however, does not provide clear rules for all of the innumerable situ- 
ations encountered in the course of human life, whether during modern times 
or during Muhammad's time, In his time, the wmmah did not see this ax a 
problem because it had the living example of the Prophet to follow 

‘The generations living immediately after Muhammad's death also did 
not have any problem with the fact that the Qur'an does not provide a com- 
prehensive list of laws, because the memory of Muhammad was very much 
alive in the ummab, and people felt they had a good idea of what Muham 
mad would have done in any given situation, But as generations passed, and 
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Worth Debating 
2010, Indonesia was ranked 
‘as the country with the world’s 
langest Muslim majority. Close to 90 
percent ofits inhabitants are Muslim. 
‘The country also celebrates the influ- 
cence of Hinduism, found throughout 
its islands, and supports the national 
motto “Unity in Diversity.” Indome 
sia maintains a modern 
religion and polities 


based politcal groups and 2 hair 
ing democratic government. In fast, 
within the G-20, a group of countrien "2010, from hetp://news.bls.co.ak/2/ 


committed to maintaining economic 
stability, Indonesia ranks third for 
best economic growth, 

In sharp contrast to Indone- 
sia is the Islamic country of Saudi 
Arabia. This country does not al- 
low women to drive, segregation 
between the sexes is the nom, and 


police regularly punish citizens for 
violating religious law. The govern- 
ment is primarily a monarchy and 
operates under the Qur'an, which is 
the country’s constitution. 
Should an Islamic coun- 
try use the Quran as its constitu- 


rr ieee Gas 


f. Mark. (2002, October 
in Indonesia. BBC News 
Edition, Retrieved April 14, 


hi/asia-pacific/2357121.stmn 
Indonesian president says 
Islam, democracy, moderniza- 
tion can develop together. Jn- 
ternational Indamic News 
Retrieved August 11, 2010, from 
http:/Awww.iina.me/english/news. 
php?go-fullnewsSenewside195 


the Islamic community spread to new, cultures and faced new situations, it 
became more difficult to use Muhammad's practices, as they were remem- 
bered by the wmmab, to guide all aspects of life. It therefore became nec~ 
essary to create a system to develop laws to deal with new situations. This 
system is called figh and it has four principles called wsu/ al-figh (“principles 
of jurisprudence"). 
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‘The ewelfth-century-cr Hanafi jurist 
‘Sajdwandi wrote a treatise on inheritance law called The Shares According to Siraj; 
this edition was published in 1886 or 1887 in Lahore, now a city in Pakistan. Li 
of Congres, 
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Principles of Jurisprudence 

‘The primary source of Islamic law is the Qur'an. Rules and precepts that are 
clearly stated in the Qur'an are not open to debare and must be accepted as is. By 
way of example, since the Qur'an explicitly forbids the eating of pork, Muslims 
who observe the sharia see no need to look for other sources of rules concerning 
whether or not they should eat pork. 

If the Qur'an does not provide clear rules conceming a question of law, then 
followers look to the example of the Prophet: his sunna (the way Muhammad lived 
his life). Thisis preserved as living swnna”in the practices ofa vireuous lami com- 
munity, and as “recorded sumna’ in the anecdotes concerning Muhammad's actions, 
the hadith, The concept of suna is complicated and open to interpretation, since 
the vast number of individual hadith accounts sometimes contradict each other, 
Furthermore, the concept of “living tradition” can cause conflict because not every~ 
fone agrees on which traditions of a society are in keeping with what Muhammad 
would have done and which are innovations. Since the ninth century ce, Muslim 
jurists have been deeply concerned about the need to come up with a scientific way 
‘of balancing the Qur'an and sua and deriving laws from these sources that can 
be applied to new situations. This normally involves reasoning by analogy (the third 
principle of jurisprudence) and consensus of the community (the fourth). 

Sunni Muslim jurists belong to four schools, which differ in whether they 
place more trust in the textual sources of the Qur'an and hadith or in the hu- 
man ability to reason by analogy, These schools are called the Maliki, Han- 
bali, Hanafi, and Shafi’, The Maliki school is traditionally strongest in North 
Africa and considers the living sunna of the wmmab to be more reliable than 
human reason, The Hanbali school is strongest in Saudi Arabia; it has historl- 
cally given a great deal of weight to the literal interpretation of written texts, 
so much that some Hanbali scholars insist that an unreliable hadith should 
be preferred over a strong example of reasoning by analogy. The Hanafi and 
Shafi schools together apply to the majority of Sunni Muslims and have a 
wide distribution. The Shafi schoo! is more popular among the Arabs of the 
Middle East and Indonesia, and the Hanafi school is more accepted in South 
and Central Asia and Turkey. The Hanafi school has had a wider distribution 
since the sixteenth century, but before that the Shafi'i school was the most 
influential legal tradition in Islamic communities. Twelver Shi'a followers have 
one important legal school, which is named the Ja'fati school after the sixth 
imam, Jo'far as-Sadiq. 


Istamic Law (Suaria) 103, 


Quick Facts: Jslamic Law 
and the Call to Jorayer 


= best way 0 explain how 
the principles of jurispru- 
dence (usul al-figh) work is to use 
an example, such as whether it is 
permissible to use a loudspeaker 
to make the Islamic call to prayer. 
Of course, neither the Quran nor 


the hadith (narrative) has ames: 


plicit reference to loudspeakerr (or 
any other electrical device). On 


other: hand, severs) places'getiang' 


Quran encourage people +. pray. 


Muhammad appointed a pafticth 


because of his strong and attr 
voice, and that this man used to 
stand on high ground to so that the 
call would carry further. 
Reasoning by analogy, a le- 
gal scholar would argue that the 
Quran encourages prayer as an 
activity, and that the Prophet ap- 
pointed a particular person to make 
the call to prayer precisely so that 
his voice would reach the widest 


possible audience. That this man 
also stood on high ground also in- 
dicates that the Prophet wanted the 
call to prayer to reach as far as pos- 
sible, Since a loudspeaker in no way 
changes the call to prayer but only 
‘makes it louder, thereby allowing it 


so be hicard by more people, Islamic 
a Basia should permit its use, If 
"thf were little or no objection to 
“this legal opinion and several other 
| judges arrived at a similar decision, 
Hadith accounts also state that ) 
ae eas 
lar person to make the call to prayet 16 


there would be a consenvus that us- 
ikers to make the call 
‘would be accepted by Is- 
ic Taw (as, in fact, it has been 
accepted). 

Many Muslim societies had 
developed specialized legal prac- 
titioners by the fourteenth cen- 
tury ce. A fagib is a scholar who 
specializes in the theoretical study 
and interpretation of Islamic law. 
‘A mufti is usually appointed by a 
ruler to answer people's questions 
about sharia. 


104 Tes Is Istam 


| Ahmad ibo Sanbal (780-855 ce) 


hmad ibn Hanbal is among 
A: ‘most influential and re- 
spected Islamic legal scholars and 
theologians. The Hanbali school 
‘of law is named after him. He was 
also a very important scholar of ha~ 
dith (narrative) traditions and the 


Ton Hanbal refused to accept 
that human intellect was as reliable 
2 source of law as prophetic tradi= 
tion, This brought him into direct 
‘opposition with the theological po- 
sition of the Mu'tuzila, and he was 
persecuted for disagreeing with the 


Musnod ibn Hanbal, one of the six . accepted theology of the day. He 
respected collections of the hadith 


Ibn Hanbal’s main 2 
was to follow the exa i 
Pee mabe d 


went as far as wearing his b 
way Muhammad was believed to 
and eating certain foods and avoid 
ing others simply because Muham- 
mad had liked or disliked them. His 
desire to imitate the Prophet was 
the motivation behind his decision 
to become a collector of the hadith, 
and it also formed the basis of his 
theories regarding the nature of Is- 
lamic law. 


started to come undone. Ibn Han~ 
bal, who had not asked God to save 
him from imprisonment or torture, 
asked God to prevent him from be- 
ing humiliated by being naked in 
public, According to this legend, 
his loincloth miraculously redid it~ 
selfand saved the pious Ibn Hanbal 
from public embarrassment. 


“The Hanafi and Shafi schools use the principle of reasoning by analogy to a 
muuch greater degree than do the Hanbali and Maliki schools. For this reason, many 
people sce these schools as being better able to adapt to new circumstances. The pro- 
cess of using reasoning by analogy to come up with new laws for new circumstances 
is called jtibad, and someone who is qualified to engage in this form of indepen- 
dent reasoning is called a mujtabid. Being a mujitabid is not normally a formal title 
sziven by a ruler or government bat is bestowed by the local Islamic community to 
recognize a religious scholar’s reputation for learning and good character, 
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Experiment 
a Muslim country and determine what laws a forcign visitor would 
10 follow. How would they differ from those a foreign visitor would 
in the United States? Whar problems might an American tourist 
have in conforming to sharia (Islamic law), even if onl 
| Whit would you think about this situation if you were 
country? 


Fagihs, Muftis, and Fatwas 

By the fourteenth century, many Islamic regions had developed specializations 
within the practice of law with different titles for each one, The scholar who 
engaged in the theoretical study and interpretation of Islamic law was called a 
“fagib. People with questions concerning the law would go to a mufti, who was 
‘normally appointed by the ruler for the specific purpose of answering questions 
concerning the sharia. 

‘At times, the mufti was a highly respected fagié who became a mufti sim- 
ply because he gained a reputation among the local populace as a good, reliable 
scholar. The mufti’s answer to questions is called a fatwa, best translated as a legal 
opinion o decree. In theory, the mofti's opinion is binding on the person who 
posed the legal question. In practice, people frequently ignore the mufti's opinion 
ifirdispleases them, largely because there is no institution to enforce the decision. 
“The office ofa judge, that is, someone who presides over a court and has the power 
of the state and its police to enforce his opinions, is fulfilled by a gad, Qadis are 
government officials appointed by the rulers. This is why there have been many 
occasions when gadis and fagibs have been at odds with each other; many fag 
consider government employment to be inappropriate fora scholar of law because 
there is too much temptation to compromise in matters of principle 


Challenges of the 
YWWjodern Era 


from “Islam,” by John O. Voll, in the 


Encyclopedia of World Hii 2nd 
ois story, 2ni 


Although Islam was initially historically identified with Arabs, today 
only around 15 percent of the world’s Muslims are Arabs, with the larg- 
est national communities of Muslims being in southern and southeastern 
Aaa 


Tha powel and expanding Mamie wo bad og ince wth 
societies. These interactions 


formation of western European’ ties 
trial Revoluticn, and the bagi 
‘Throughout the Islamic word Barapa ene to dominate Islamic lands, 
and Muslims responded in many ways. Muslims mounted major efforts 
to fight European expansion, as in the wars led by the emir (rule) Abd 
al-Qudi in Algeria after the French invasion of 1830. Most military op- 
position fled. 

Leaders in major Islamic countries introduced programs of reform to 
reshape their societies and states using Western models. Early reformers 
included Muhammad Ali in Egypt (reigned 1805-1849) and the Ot- 
toman sultan Mahmud II (reigned 1808-1839), whose programs laid 
the foundations for the emergence of modern-style secular states. Later 
other reformers emphasized intellectual and religious dimensions. By the 
end of the nineteenth century efforts to create an effective synthesis of 
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Islam and modernity resulted in the movement of Islamic modernism. 
Major figures are Muhammad Abdub (1849-1905) and Jamal al-Din 
al-A fighani (1839-1897), whose ideas influenced groups as diverse as the 
Muhammadiyya movement established in Java in 1912 and intellectuals 
in India and North Africa. A different emphasis in reform is provided by 
more puritanical movernents that seek a “return” to a more strict adher~ 
ence to Islamic norms interpreted in a relatively literalist manner. This 
mode of reform has deep roots in Islamic history and can be seen in the 
premodern movement of Muhammad ibn Abd al-Wahhab (1703-1792), 
whose ideas have been an important part of modern Islamic revivalist 
movements, 

“The broad spectrum of responses to the challenges of modernity in 
the nineteenth century extended from the Westernizing programs of state 
reform to the explicitly Islamic modernists and fundamentalists. The work 
of all of these people set the framework for the developments of states 


snare the time, That er 

phic SCS bo hides deel endl toot ae 
of Europeanization or Westernization. But by the end of the nineteenth. 
century, distinctive non-European modes of modernity were beginning, 
to be visible, and the emergence of these different styles of modernity 
‘would play an important role in shaping the history of Muslim societies 
and thought in the twentieth century. 


Twentieth-Century Modernity 

Global Muslim communities experienced important transformations dur 
ing the twentieth century. At the beginning of the century, most of the 
Muslim world was under direct or indirect European imperialist control, 
‘and the emerging political systems were primarily conceived as Western- 
style nation states. Explicitly Islamic movements and organizations were 
often viewed, even by “modern” Muslims, as anachronisms and obstacles 
to modernization, By the end of the twentieth century, however, virtually 
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every Muslim majority society was politically independent, and classical 


European imperialism was an image from a seemingly distant past. An 
explicitly Islamic republic was created by a revolution that overthrew a 
‘Westernizing autocracy in Iran in 1979, and the new Islamic republic 
was sufficiently strong at the beginning of the twenty-first century to be 
viewed as a potential nuclear power and as an important major regional 
power. Muslims and Islamic movements became major influential agents 
in global affairs. 

‘This transformation involved three broad historical phases, which 
can be defined in terms of the evolution of modernity itself during the 
twentieth century. In the era of domination by European imperial pow- 
ers during the first half of the century, most new movements followed 
European-style patterns of political development. Resistance to European 
tule took the form of nationalist movements, and social and political 
reforms were generally secular in orientation. Modernity was defined in 
western European terms. The of these movements was led 
by Mustafa Kemal Atarurk,4 nationalist state in Turkey 
after the collapse of the ford War 1. 

Tn the middle of the World War IL, the second 
phase was shaped by the experienedigiFinewly-achieved political indepen- 
dence. Most Muslim states became politically independent, and various 
forms of secular and radical nationalism dominated the intellectual and 
political scenc, Leaders such as Gamal Abd al-Nasir in Egypt and Ben 
Bella in Algeria incorporated Islamic themes into their radical nationalist 
programs, but these programs were not primarily Islamic in orientation or 
identification. By the 1960s, it appeared that the most important political 

and reform movements in the Muslim world represented 
radical programs of modernity that competed with older visions of mo- 
dernity. Competing definitions of modernity—or multiple modernities— 
shaped Muslim policies and visions. An important culmination of this 

was the Islamic Revolution in Iran in 1979, when radicalism 
‘was defined in explicitly Islamic terms, and the older more secular forms 
of radicalism became marginalized. 

By the final quarter of the twentieth century, distinctively Islamic 
modernities were articulated as the bases for social visions and polit!- 
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cal programs. The new movements in the third era of twentieth-century. 
‘Muslim history had some roots in earlier organizations that were modern 
in organization but more puritanical in terms of intellectual content. The 
‘most important of these groups are the Muslim Brotherhood, established 
in Egypt by Hasan al-Banna in 1928, and the Janaar-i Islam, established 
in 1941 in India by Abu al-Ala Mawdudi. 

In the final decades of the century, the major signal that the radical 
and the secularist nationalist movements had failed to bring the expected 
prosperity and freedom to Islamic peoples was the Iranian Revolution of 
1979, which brought to power a regime dedicated to a full implementation 
of Islamic rules and norms. During the early 1980s many other move~ 
ments with strongly defined Islamic goals and agendas came to proml- 
nence. These movements represent the emergence of what came to be 
called "political Islam” because the primary focus of the programs was the 
control of the state, Some movements, such as the Islamic Salvation Fronr 
in Algeria, contested elections, others, such as the Mujahidin in 
Soviet-occupied Afghani violent opposition defined in 
its terms as jihad, These a significant part of 
the Islamic experience of {tof globalization, mili- 
tant global networks such as an important part of 
Islamic interaction with the world, ; such movements remained 
only a small part of Islamic life and often were in conflict with the main- 
stream Islamic organizations and sentiments that reflected the views of 
the majority of Muslims. 

Although the movements of political Islam attracted the most at- 
tention, other important trends also developed during the 1980s. Intel- 
lectuals gave increasing attention to the definition of the place of women 
in Islamic society, and by the beginning of the twenty-first century, an 
“Islamic feminism” had emerged. This feminism involved a reexamina- 
tion of the Qur'an, noting the Qurian’s emphasis on the equality of all 
believers and then noting the influence of more patriarchal perspectives 
in the way that the Islamic tradition was historically defined. Similarly, 
some intellectuals have emphasized pluralistic dimensions of the Islamic 
worldview and tradition and have also drawn back from the emphasis on 
political activism as a means for imposing Islamic norms, 
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‘Some of the impetus for these developments has come from the emer |] 
gence of minority Islamic communities in western Europe and North 
America as important parts of the broader Islamic world. In those regions 
issues of gender equality and religious pluralism have great importance 
for Islamic community life. 


New Twenty-First Century Realities 
‘The continuing significance of religion at the beginning of the twenty- 
first century confirms the development of forms of modernities that are 
different from the definitions of modernity popular during the nine- 
teenth and much of the twentieth century. Contrary to the expectations 
of theories of modernization in those periods, modernization did not 
‘mean the inevitable nonreligious secularization of state and society. In 
the Muslim world, new movements develop that are not simply continue 
ations of old-style movements from premodern times or even twenticth 

ightly different form. 

attention are the militant 
ifferent from the early Sufi 
expansion in the nine 


the twentieth century. Globalization and the new electronic media of 
communication transform the natute of organization and shape the way 
that the messoges of the movements are framed, 

The langest of the new movements are not, however, the terrorist or~ 
ganizations. Throughout the Muslim world, new popular preachers and 
teachers have millions of followers in many countries. Islamic television 
ministries like that built by the Egyptian Amr Khaled are reshaping the 
‘ways that many Muslims participate in the sense of belonging to a global 
community of believers. Analysts speak of *iMuslims” and “e-jihad” in 
‘ways that illustrate the new modernities of Muslims in the world of the 
twenty-first century. The long history of the flexible adaptations of the 
Islamic community and belief system to changing historic conditions sug- 
gests that new forms of Islamic institutions and perspectives will continue 
to be defined by believers. 
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